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"In the beginning, God created the heaven and
the earth."t

Creation is a word that is used in a great
many different contexts at the present day. The
fundamental use of the word "creation" is the one
from which all the other modern uses of it have
borrowed, is a religious one, to describe the act
by which as we say, "God created the world."

Men are always asking basic questions such

as "Who started it?" and "How was it done?". This

beginning of the heavens is one of our greatest my-

steries. Many of the ancient answers to this prob-
lem presented in this paper may seem fantastic.
The birth, or the creation of the earth is thought
by many scientists to have been about 5,000 million
years ago. Life itself appeared some 3,000 million
years later, while primitive man 1l@ft the trees for
a terrestial future close to two million years ago.
Archbishop Ussher of Ireland, together with
Cambridge Hebraist Dr. John Lightfoot, won eternal

fame about 1650 by calculating that the earth was

}GeneSis lad: |
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created on Sunday morning, the 23rd of October,
4,004 B,C,E. Their date went unchallenged for
100 years. But then came Darwin, and the geolo-
gist and the astrophysicists, and much clerical ef-
fort was directing towards harmonizing Genesis
with Science.2
Since it is generally helpful to know how
things started, the first book of the Bible sits
out to tell us of the beginning of things.
The first chapter of the book of Genesis
is familiaf to everyone. We read that God created
the world and then spent six days putting it in-
to exact order. Then God rested on the seventh
day, known as the Sabbath.
"The early Hebrews probably visuaiized a
God hovering over a massive; dark, desolate earth
platform entirely surrounded by water. By a simple
fiat of God's will, a layer of platform was peel-
ed off to form a firmament above the new surface
of the earthy disc, thus dividing the waters a-
bove the earth from those below. Both earth and
firmament were then fixed by mountainous pillars
on the Horizons, these plﬁnging down to form as well

the foundations of the earth."3

2%imon S. Levin, Adam's Rib, ( Los Allos,
California: Geron-X, Inc., 1970), p.l.

3Ibid, p. 2.
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The imagined firmament was a solid, distant
layer through which the upper waters could seep in
through windowsh, or.doors? of heaven to produce
snow, hail, cloud, rain or dew.

Though the sun ruled the day, and the moon
the night, light was independent of the sun, hav-
ing been present as a consequence of divine fiat be-
fore the sun was created.6 "The day is thine, the
night also is thine: thou hast prepared the light
and the sun."’

Bible apologists have generally suggested
that the sun was there all along, but mostly shroud-
ed in clouds which finally parted on the fourth day.

The solid, firm disk of the earth was visual-
‘ized as ending at four corners and stretched out
over the waters.

Each of the seven days in Genesis 1 is
divided into periods of darkness and light, ex-
actly as a solar day is. "According to some think-

ers, the word 'day' in Genesis 1 is to be interpreted

LGenesis 7:11
5Psalms 78223
6Genesis 1:3-5,16
"Psalms 7L:16
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as meaning a real day. On this view we must accept
the fact that creation took place in six real days,','8
A period of light, a period of darkneses; each being
approximately.equal to the other in length.of time,
make up collectively a‘"day"g These periods, which
conform to the customs of the Hebrew people, start
and end in the same way: "And the evening, and the
morning was the first day".9

Because the rays of the sun did not éhine on
the earth until the fourth day, it is sometimes
conterdded that the first three days could not have
been solar days; but "it must be remembered that
even today there are many winter days when we never
see the sun. But therg is evening and morning just
the same, and we di&ide the day even in the absence
of the direct light of the sun." Y

At this point, the concordistic theories of
the Biblical account of creation must be mentioned.
The most important is the one that interprets the
word "day" as a period of possibly millions of years.

Related to this theory is the inter-period
theory, which inserts periods of millions of years

between the days and Genesis 1, and the restitution

8N. H. Ridderbos, Is There a Conflict Between
Genesis 1 and Natural Science?”, (Grand Rapids, Mich.:
Wi, B. Eerdmans Pub. Co., 1957), pgs. 9,10.

9Genesis 1:5

lOHarry Rimmer, Modern Science and the Genesis

Records. (Grand Rapids, Mich.: Wg. B. Eerdmans Rub.
Co., 194L6), p. 17.
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theory. According to this latﬁer theory the first
creation, described in verse 1, called into being

a world which was complete and similiar in shape to
ours. This first world was destroyed by a series
of mighty castrophies (v. 2), and the present world
was then brought into being out of these ruins by

a second creation.

As we follow the description of the various
works, we read that God first divides light from
darkness. Next, he divides waters above from waters
below by means of a firmament, some kind of solid
dome which pushes the primordial waters apart. This
leaves water above the firmament (thus accounting
for the rains) and water underneath it. In between
is the air. On the third day God divides again,
this time the earth from the water left below. On
the fourth day God makes the sun and the moon and
the stars.

On the fifth day the birds of the adr and
the fish of the sea make their appearance. The
first three days speak of division, the last three
of inhabitation. "What God divides on the first
day, he ornaments on the fourth; what he divides
on the second, he ornaments on the fifthj; what he

divides on the third, he ornaments on the sixth.'ll

Ll Neal m. Flanagan, Salvation History, (New York:
Hamlyn Pub. Group Ltd., 19069), p. 8.




The Separation and the Decoration

Separatien Deceration
let day: Lth day;
God separates light from God mekes the sun,
darknesse. moon, stars.
2nd day: 5th day.
God separates waters above from God makes birds for
watere below. air and fish for
waters.
3rd _day; 6th day:
God separates dry land from God decorates the
waters below. earth with beasts and
mane
7th daz:

God rests the way a man should rest on the Sabbaath
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First Day: The creations of all the cosmos of the
uttermost universe (Gen. 1:1-3)

Second Day: The conglomeration of space particles,
eventually to condense into the earth
and enter a solar system (Gen. 1:2-6)

Third Day: Contact with a solar system: appe&rance
of the sun(Gen. 1:16)

Fourth Day: Appearance of plant life (Gen. 1:11)

Fifth Day: Appearance of marine life, amphibia and
fowl (Gen. 1:20,21)

Sixth Day: Further development of reptiles. Appear-
ance of mammals, and finally evolution
of man (Gen. 1:24-27)

Seventh Day:The world having been set in motion, the
Creator desisted further activity (Gen. 2:2)
and left his magnificent works: "and
God saw everything that he had made, and,

12 to re—

behold, it was very good".
volve and evolve till the end of time.13
Genesis I remeals that God is Creator of all
things. What the author of this book of the Bible
has in mind is "not science, but theology. Not a
description of the physical construction of the
universe, but of the nature and power of God and of

14

the grandeur of man, earth's masterpiece."

2Genesisl:Bl

13Levin, p. 7.

1L*Flanagan. P. 8.
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There are numerous creation stories of other
counttries and cultures of earlier literary form
but with similiar cosmological views as the Bible.

These primitive myths, which are the earliest
ways of answering the question, "Who started it®?"
and "How was it done?", originate from the convic-
tions that the creation of the world had a permanent
effect on subsequent behavior and on the structure
of the society.

"C.G. Jung has a thought+provoking idea that
myths are natural phenomena which grow out of the
mind more or less uniformly in all places, just as
the human body is of one essential pattern in China

and Peru."15

Because of the widespread popularity of
evolutionistic and rationalistic thinking in our
modern culture, the actual term "MYTH" usually
| refers to the fancﬁful imagination of the human
mind.

But, for the cultures of people who live in
terms of an explicit myth, the myth is a true story--
their myth is a story about reality. Naturally,
we can obviously see that the myths are not <true

in a literal sense. This can be readily seen be-

15Charles H. Long, Alpha: The Mythss of
Creation,( New York: George Braziller, 1903), p.xiv.
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cause the myths are filled with actions and characters
which are impossible to comprehend.

Mythological thinking is a type of thinking
which represents man's initial confrontation with
the power in life. This mythical thinking is not
concerned primarily with logic; but it is not
illogical or prelogical either. The content of the
myth must be understood within this context.

"The myth is a symbolic ordering which makes
clear how the wowrld is present for man."16

Some people have the notion that creation
myths are prescientific attempts to give: an ex-
planation of the world. While it must be admitted
that most myths are products of a presé¢ientific age,
it is seen that creation myghs also perform an
explanatory role in the life of the society which
believes in them. Naturally, there are no records
of the myths of the first human beings. The creation
myths are expressions of new beginnings, new cosmoi.
New myths may appear in connection with a discovery,
either of a new plant, animal, or technique. "The
cosmosgonic myths express the power, spontaneity,
absoluteness, plentitude, ang mystery of reality in

symbolic forms. 17

161bid., p. 1k4.
171p1d., p. 20.
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"Cosmogonic myths refer to that power or force
which centers and gives definitiness to the life of
a human community."18

The myth does give expression to man's git-
uation.

One of the oldewst and perhaps most wide-
spread of religious symbols is the symbol of Mother
Barth. Echoes of this symbolism may be seen in
myths from the northwest frontier of India.

In the emergence myghs the earth is descri-
bed as containing within itself wll of the potencies
of life. The basic motif of these myghs is not
how the earth came into being, but the symbol of earth
as the source of all life and forms. Certain
dieties have prominence in the epergence myth, the
Sun, and corn in various manifestations.

"Erich Newmann makes use of a word from
Plato's Timaeus, the UROBOROS, to describe the
static, eternal, unchanging, and non-historical
origin of all creation. In the emergence myth,ythe
uraboros is the earth itself."19 Creation is al-
most always accompanied by a display of power. This
power is symbolized as the power which manifests
itself in human birth. (see the Navaho emergence

myth).

181pid. p. 23.

197p1d. p.43.
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Peculiar to the Semitic religions myths is
the worship of, and belief in the existence of a
single Supreme Being and/or creation from a woid,
or nothing. In some myths such as the Hebrew, the
Zufii, the Egyptian, and the Polynesian, equal
emphasis is given to the Supreme Being who per-
forms the creative act and the manner in which he
formed it. This is the classical type of creation
myth. 1In the classical type of creation-from-
nothing myths, four characteristics may be dis-
tinguished. First of all, the Creator deity is
all-powerful. He does not share his power with
| any other deity o¥ structure of reality. Secondly
and a correlate of the first point, the deity exists
by himself, alone, in a void, or space. There is
no material reality prior to him in time or power.
He creates the cosmos out of the woid or nothing-
ness in which he exists. Thirdly, the mode of
creation is conscious, ordered, and deliberate; it
relreals a definate plan of action. Fiamglly, the
creator is free since he is not bound by the inertia
of a prior reality.

A cértain monotheistic tendency is present
in all genuine religious emperiences. This arises
from the simple fact that a worlshiper cannot wor-
sliap more than one deity at a time. This means

that one deity as the only god honored at any one
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particular time, even in a polwtheistic society.
E The Creator deity is detached from the
world and therefore not subject to the categories
which subsequently apply it to the cosmos.

He is therefore eternal--with no beginning and

no end. Before the stage of creation there is no
time, only eternity. The Creator himself is the
source of all time. Everything done by this
creator is perfection. Because of this perfec-
tion his creative acts become devine models.

The creator diety is all-powerful because
he is wisej; he knows the potentiality of all
forms, but he has at the same time the power to
create, to make these forms actual and concrete.

"In these myﬁhs...creation centers in
the production of the earth in its present form
and the way it was make habitable and serviceable
for human beings."20

However, myths and mythological structures
have been discarded by man throughout human

history whenever new revelations of being and

sacredness have been md@nifested.

20Encyclopedia Britannica, "Creation", Vol.
(Chicagos™ William Benton Pub., 1969)p. 709.

6,
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EGYPTIAN MYTHOLOGY

All Egyptian cosmogonies were basically con-
cerned with divinities of nature: the sky, the
earth, the wind, the sun, the moon and the stars.
The Egyptians imagined the sky to be a goddess.
"She was pictured as a cow standing over the earth
and supported by other deitmes, with the barque of
the sun sailing along her starry belly, which was
a heavenly ocean."21

The most important of the Egyptian dieties
was the sun, which had many names. "As a sun-disk
he was called Altn; as the rising sun his name was
Khepre; as the sun climbed to his zenith he was
called Raj and as the sun set as an old man he was
called Atum."22

" 'Creation by Atum' is a text which was

carved inside the pyramid of Mer-ne-Re and Pepi IIT,
about the twenty-fourth century B.C. According to
the legend, Atum was the creator God who snezzed

(cf., Gen.2:7, of God breathing life into man) and
through the sneeze formed Shu, the god of the air,

and Tefnut, goddess of moistur'e."23

21, .. .
Virginia Ions, Egyptian Mytholo (N. Y.:
Hamyln Rub. Group, Ltd., TOORY—p. SI— =t

22Op. cit.

23 . . .
Ralph Elliott, The Message of Genesis,(Nashville:
Broadman Press, 1961), p. 22~
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The moon was also gaid to be the sun's brother
and son of Nut, the sky. The stars were children of
the sky--goddess as a sow who gave birth to them in
the morning and swallowed them at night.

The ancient Egyptians imagined that in the begin-
ning the universe was filled with a primordial ocean
called Nune The waters on Nun were motionless and
stagnant. Nun had no surface. The Egyptians seemed
to have regarded the creation sequence as =low develop-
ment rather than as an instantaneous act of creation.

"In Hermapolis, a city of Upper Egypt, & quite
distinctive theory of creation was held which, it
was claimed, was evolved earlier than any of the
other Heliopolitian Enneed, the Hermopolitans sub-
stituted an Ogdoad, or group of eight gods. These
vwere Num and his consort Naunet, Huh and his consort
Hauhet, Kuk and his consort Kauket, and Amon &nd his
consort Amaunet. Thes=e elght gods together created
the worlde They then ruled over it for & period
which was considered to be a golden age. After they
had reigned for some time and they had completed their
vork of creation, the eight dled and went to the under-
world to live. Their power continued after their death,
however, for they continued to causg the Nile to

flow and the sun to rise aand sat each day-"zu

2k 1ons. pe 3b4.
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GREEK MYTHOLOGY

"In Hesiod's cosmogony, first there were Chaos
and Earth. From Chaos came Erebus and Night. From
Night the Ether (upper air) and Day. Earth first pre-
duced the Sea, the Ocean,and then the Titans, Caesus,
Crﬁis. Hyperion, Iapetus, Thea, Rhea, Themus, Mnemosyne,
Phoebe, Tethys, and finally Cronus. Many of these

figures are nothing more than perﬁonifications-"ZS

INDIAN MYTHOILOGY

"According to one of the myths of the Crosv Indians
of Montana, long ago there was only water in which were
duckse Then the Sun as the crestor, who has become
Mergid which the 'transformer' known as the Cayote,
told them to dive into the water and from the mud on the
webbed feet of one of them he created the earth and
peopled it with living creatzures"-g5

"In the Navaho emergence myth the first humen couple
gives birth to five skts of twins all hermaphrodites.
The hermophrodite nature of these first children carries
through the motion of completeness of the level of

27

gsexusality and points to the divine origins of man."

25John Pinset, Greek Mythology, (NeYe.: Hamyln Pub.
Group, Ltde., 1969), pe 16.

26Encycloped1a Britannica, pe 709.
27

Lenge pe 43.
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The Zuni myth of the Genesis of the worlds, or the
Beginning of newness :

"Before the beginning of the new-making, Awanawitone
(the Maker and Container of All, the All-father Father)
solely had being: There was nothing else whatsoever
throughout the great space of the ages save every-
where black darkness in it, and everywhere veid dark-
nesse In the beginning of the new-.made Awonawilene
concieved within himself and thought outward in space,
whereby mists of increasing streas potent growth were
evolved and uplifted. Thus, by means of his innate
knowledge, the All-Container made himself in person
and form of the Sun whom we hold to be our father and
who thus came to exigt and appear. With his apperaance
came the brightening of the spaces with light, and with
the brightening of the spaces the great mist-clouds
were thickéned together and fell, whereby was evolved
water in water; yea, and the world-holding sea.

With his substance of flesh (yepnane) outdrawn from
the surface of his person, the Sun-~father formed the
seed—stufflof twain worlds, impregnating therewith the
great waters. and lo! In the heat of his light these
waters of the sea grew green and scums (k'yanashot siyallswe)
rose upon them, waxing wide and weighty until, behold!
They‘becume Awitelin Tsita, the 'Four-~fold containing_

Mother-earth,! and Apoyan Ta'cher, the, 'All-covering

Father skyo!n<8

2'817'1:'ank Cushing, Thirteenth Annusl Report ef the U.S.

Bureau of American ethnology,(Washington: Smithsonian, 1891), 381.
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POLYNESIAN CREATION MYTH

"He existed, Taaroa was his name.

In the immensity (space)

There was ne earth, there was no sky.

There was no sea, there was no'man-

Above, Taaroa callse.

Existing alone, he became the universe.

Taaroe is the origin, the rocks

Tasroa 1s the sands,

It is thus that he is namede

Taafoavis within.

Taaroe is the germ.

Taaroa 1s beneath;

Tasroa is firm; |

Tearoa is wise.

He created the lénd of Hawali,

Hawail the great and secred,

As a body or shell for Taaroa...n29

29 E.S. Cralghill Handy, Polynesian Religion,( Bernice
P. Bishép Museum, Bullentin 34, Honolulu: Blshop Museum

Press, 1927), p-ll.
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BABYIONIAN CREATION MYTH

The Babylonian creation myth 1s usuallyknown as
"Enuma Elishe" This work consisted of seven tablets
and was named from the first words of the-tablet 1,
"Enuma Elish", or "When on Highe"

"Basically, it is a story dealing with the struggle
between Cbaos and cosmic order. Originally existent
were two monstrous dragons anwn as Apsu, the fresh-
water subterranean Ocean, and his consort, Tiamsat, the
salt-water ocean that surrounded the earth.

From this original palr sprang various generations
of deities until finally some of the younger ones
garnered great powere A battle of the gods ensues.

The great wind blew into Tiamuts body. Marduk

(the god Bel of Babylon) took his sword and sliced

Tiamut in the middle. Heaven was make with the top

of her, and with her lower half the earth was made."3°
ITALIAN WITCH LORE

Italian witch lore presents us with the following
creation story:

"In the beginning the Great Darkness, Diana,
divided herself into two equal and opposite forces, night
and daye The night was ruled over by Diena herself as
the moon, the day by her alter ego and brother, Lucifer

the seen. Diane, inasmuch as the moon is ever pursuing

3%81110ts pe 2l
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2e

Comparision of Enuma Elish and Genesis 1 to 2:4a

Enuma Elish

Divine spirit and cosmic
matter are coexistent and
ce=eternal.

Primeval chaes, Tramut
enveloped in darknesseo

Light emanating\frem the godse.
Creation of the firmament.
Creation of the dry land.
Creation of theluminairetes
Creation of man

Gods rest and celebrate
(man was to serve from here on)

1.

2

8e

Genegis 1-2:4a

Divine spirit exist
independent of cosmic
matter.

Earth a desplate waste
with darkness covering
the deep.

Light created.

Creﬁtien of the firmsment
Creation of the dpy land.
Creation of the luminaries

Creation of man.

The lord restsg and
ganctifies the seventh
day.
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the sun across the sky, became enemoured of the brother
the sun, and seduced him in the shape of hls pet cat.

The offspring of this union was a daughter, Aradies or
Herodias, the archetypal 'abatar' or patroness of

all witchesen !

31Paul Husone. Mastering Witchcraft,(New York: GeP.
Putnam's Sons, 1971), pe Qe
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There 1s no single, generally sccepted sclentific
theory as to when or how the earth was formed. How-
ever, sclentlists agree that it was probably forned at
the same time as the other planetsg in the solar systeme.
They also have several ideas about the fornation of
the solar systeme. But they cannot be certain that
thelr explanations are correcte. Nevw information a-
bout the chemical makeup of the moon and the planets
might help prove or disprove these explanations.
Sclentists hope that astronauts and instruments sent
into space wi]l provide such information.

The earth is probably at least 43 billion years
olde The oldest rocks ever discovered are almost3s
billion years olde. Scientists believe that the earth
itself must be a least 1 blllion years older than these
rockse.

Most scientists believe that the solar system de-
veloped from a huge nebula (cloud of gas and dust)
that once swirled around the sune The sun itself may
have been formed from the centeal part of this nebula.
As the nebula whirled around the sun, it slowly flattened
out. Sections of the cloud began to spin like eddies
(whirlpools) in a stream. Gas and dust collected
near the centers of these eddiese The collections of
gas and dust grew by attracting nearby particles of mattere.
They slowly developed into the spinning planets that

now travel around the sun.
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Scientists do not know any more about the earth's
earliest stages than they do sbout the birth of the
solar systeme They suppose that the earth began as a
wsterless mass of rock surrounded by a cloud of gas.
Radioactive materlials in the rock and increasing pres-
sure in the earth's interior gradually produced enough
heat to melt the interlor of the earth. The heavy
materials, such as iron, then sank. The light silicates
rose to the earth's surface and formed the crust. These
rocks became the ocean floors and the land areas
called shields, which were the original continents.

The heating of the earth's interior also caused
othar chemlicals inside the earth to rise to the surface.
Some of these chémicals formed water snd others form-
ed the gases of the atmosphere. Over many years, the
water collexted in low places of the crust and formed
the oceans. As land developed, raln water and rivers
dissolved salts from the rocks and carriéd them to
the oceans, making the oceans salty.

"The earth's earliest atmosphere probably did
not contain much oxygen. Oxygen collected gradually
as the earth ageds The oxygen was originally com-
bined with ether chemicals in rockss The melting
of these rocks fteed the oxygen and allowed it to es-
cape to the surface. As the amount of oxygen in-

creased, conditions on earth became favorable for plants

2
and animals to develop."3

32
World Beek Encyclopedia, "Earth",(Vel«6e, Chicago: Field
enterprises.197o.),p.16.
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{

It therefore becomes necessary to effect seme
gort of reconclliation between the Bible and the
scientific theories of creation.

It ia pointed out that the Hebrew stery of
creation 1s a powerful document,; incomparably super-
ior to the creation epics of Babylonian, Egyptian,
Greek, and Indian mythologiles.

While science theory is more factual, it must
be acknowledged, that all men harbors a religious
instincte Therefore, in conclusion, it is felt that
the book eof Genesis gives a much clear®r picture
and identification relative td the divine Being and

how He workas.
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