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CHAPTER 1
INTRODUCTION

Statement of the Probiem

Early Jewish Christians made an immeasurable contribution to the
Christian way of life.l They were instrumental in the development of the
church among the Gentiles and also provided literature for encouragement
and instruction., Social and ethical concepts laid down by them have
proved to be profound guides for churches and individual Christians, Al-
though it is generally concluded that Paul initiated the Christian church
among the Gentiles, the fact is that the Christian religion made its first
impact on the Gentile world through the Jewish diSpersion.2 Luke states
that the dispersion of Jewish Christians following the death of Stephen
resulted in the effective spread of the gospel to the cities of the
Gentiles.

They therefore that were scattered abroad upon the tribulation
that arose about Stephen travelled as far as Phoenicia, and Cy~
prus, and Antioch, speaking the word to none save only to Jews.

But there were some of them, men of Cyprus and Cyrene, who, when
they were come §o Antioch, spake unto the Greeks also, preaching

the Lord Jesus,

The Epistle of James is representative of first century Jewish

H. E. Dana, Jewish Christianity (New Orleans: Bible Institute
Press, 1937), p. 97.

2

Ibid., p. 97.

3Holz Bible, translated by the American Revision Committee,

(New York, Thomas Nelson and Sons, 1901), Acts 11:19-20.




2

Christian literature dealing with significant social and ethical values,

R. V. G. Tasker summarizes the unique role and the eternal message of the

Epistle as follows:

.+ o « the Epistle has a permanent message both for the Church as

a whole and for each individual Christian, There would, however,
seem to be special times, both in the history of the Church and in
the spiritual pilgrimage of the believer, when its message sounds
forth with special relevance, Whenever faith does not issue In love,
and dogma, however orthodox, is unrelated to life; whenever Chris=-
tians are tempted to settle down to a self-centered religion, and
become oblivious of the social and material needs of others; or
whenever they deny by their manner of living the creed they profess,
and seem more anxious to be friends of the world than friends of
God, then the Epistle of James, has something to say to them which
they disregard at their peril.

The study herewith proposed is intended to provide insight into

the ethical teachings contained in the Epistle of James.

ethical

The primary problem in this study was to determine the significant
values in the Epistle of James. Ethics in this study included:

1. Social ethics, man's duties to man,

2., Personal ethics, man's duties to self,

3. Religious ethics, man's duties to God.

In order to solve the primary problem, answers to the following

questions were:

1. Who was the author of the Epistle of James?
2., When was the Epistie written?

3. Who were the recipients of the Epistle?

L

R. V. G. Tasker, The General Epistle of James: An Introduction

and Commentary (Grand Rapids, William B. Eerdmans Publishing Company,

1956), p. 10,




L, What were the major problems relative to the canonicity of
the Epistle of James?

5. What was the basic purpose of the Epistle?

6. What ethical teachings are contained in the Book of James?

Justification of the Study

An examination of the literature concerned with the Epistle of James
indicates that although critical and exegetical studies of the Epistle have
been made, significant studies dealing primarily with the ethical values of
the Epistle of James, providing contemporary Christians with a sound basis
for ordering their conduct in keeping with the highest traditions of New
Testament Christianity, have not been made, The conclusions of the study
should'méke avaijlable to students and teachers of ethics a practical guide
for the study of the ethical values contained in the Epistle of James and
should provide the layman not trained in theology with guides in applying
Christian principles in daily life relationships. Since the Epistle of
James has been considered a highly practical book? the conclusions reached in

this study should be especially valuable to the scholar and layman alike,

Delimitations of the Study
The nature of the investigation made necessary the following de-
limitations:

1. The study is not intended to be an exegetical study of the
Greek text; therefore, the American Standard Version of the Bible

SH. C. Thiessen, Introduction to the New Testament, (Grand Rapids,
Wm. B. Eerdmans Publishing Company, 1943), p. 2/1.




will be used.
2., This study does not propose to determine the relative value
of the contents or the ethical importance of the New Testament in
general and the Epistle of James in particular.
Sources of Data
Library materials deéling with social ethics in general and Chris-
tian ethics in particular were studied, Works dealing with the Epistle
of James were scrutinized carefully. The main sources of the study were
as follows:

1. Major works in social ethics in general and Christian ethics
in particular.

2, Critical books on the Epistle of James.

3. Commentaries,

L, Recent writings in scholarly journals,

5. The Holy Bible.
Passages in the Epistle of James dealing with ethical values were studied
in light of major works in the field of ethics and standard works on the
Epistle of James, Conclusions, therefore, were reached after a thorough

scrutiny of the five major sources listed above.




CHAPTER 11
BACKGROUND OF THE EPISTLE OF JAMES

The author of the Epistle of James called himself Jacob, from whom
the name James was derived, and he described himself as a "', . . servant
of God and of the Lord Jesus Christ."I The name Jacob was commonly used in
the first century to describe all Christians; however, it was evident from
the tone of authority used in the Epistle of James that the author
", . . must have been distinguished from other Jacobs by position or
character.!t 2

Although information about James is limited, there are available
reliable data to present a reasonably clear picture of his personality.3
These limjted items of evidence lead to the conclusion that the James who
wrote the epistle under study was the Lord Jesus Christ's younger half=-
brother. This theory was strongly advocated by Helvidius in the fourth
century.’+ The Helvidian theory held that following the virgin birth of
Jesus, Joseph and Mary had normal marital relationships and other children
were born to them. This theory was considered heretical because of the

increasing value that came to be placed upon Mary's virginity.5

"Woly Bible, James 1:1.

2Joseph Mayor, The Epistle of St. James (Grand Rapids), p. 1.

3. T. Robertson, Studies in the Epistle of James (herein after
referred to as Studies), p. 13.

L

Tasker, op. cit., p. 23.

-
“Tasker, op. cit., p. 23.




6
Jerome and some of the apocryphal infancy gospel authors were particularly
enthralled by the idea that Mary was always virgin. Jerome even held to
the idea that Joseph was a virgin. Vincent Taylor seems to be justified
in his opposition to Jerome when he says that ''the Helvidian view stands
as the simplest and most natural explanation of the references to the

brethren of Jesus in the Gospels.'

Authorship of the Epistle
The author of the Epistle of James has been described as one of the
four men named in the New Testament who bore the name James: the son of
Zebedee;7 the son of Alphaeus who was also known as the Little or the

9

Less; the father of Judas the Apostle, not [scariot;” or the Lord's bro-
ther.IO In considering these men it becomes rather simple to determine
that of the four, the Lord's brother is most likely the author,

The father of Judas is almost completely unknown. Indeed, he
would be entirely unknown were it not for the cursory statements about

him in the Gospel of Luke and the insistence by some scholars that he

authored the epistle in question.]]

6Loc. cit.

Tholy Bible, Luke 6:16.
§u911 Bible, Matthew 10:3; Mark 15:40; John 19:25,
?ﬂglx Bible, Luke 6:16. _

19ﬂglx_§l§lg, Matthew 13:55; Galatians 1:19.

llHenry C. Thiessen, op. cit., p. 276.
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The internal evidence indicates that the author of the Epistle of
James spoke with authority, and certainly the Lord!'s half-brother by his
natural relationship to Jesus would have spoken authoritatively.16 Farrar
adds to this thought when he speaks of the simple title ''"James, a slave of
God and of the Lord Jesus Christ. . .!" over against the title of Apostle.
James did not need the title to command respect from Christians, for among
them he exercised unquestioned authority; nor would he call himself 'a
brother of the Lord.'! This title was claimed for him by others. It was a
true statement but not one to which James himself called attention., There
is some evidence that each time he was so called, James was painfully re-
minded of wasted years and opportunities.I7

Some scholars have alledged that since there Is no claim to the
title of "Brother of the Lord'' this James was not the author of the epistle.
They maintain that if the Lord!'s bréther wrote the epistle, added weight
would be given to its message if the relationship between the author and
Jesus had been made clear. They have forgotten Jesus! teaching that earthly
relationships do not have priority over spiritual union. On one occasion
Jesus! family attempted to use their perogatives and talk with him, He
made it clear that only true believers were his ". ., . mother and bre-

thren.”'8 Paul understood Jesus' idea '". . . of the disappearance of the

Eh. Sanday, Inspiration, p. 359.
I7Farrar, op. cit., pp. 324-325,

84oly Bible, Mark 3:31-33.
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this epistle. This James was stoned by order of Anaus in the year 62 A.D.,
shortly before the siege of Jerusalem,ZL+ thus the epistle had to be written
prior to 62 A.D.
The epistle agrees in character with the writings and sayings of
James which are related In the epistles of Paul and in the Acts of the
Apostles; it agrees In style and diction with the speeches and letter of
James literally recorded in the latter book .25 Many internal and éxternal
evidences indicate that this epistle was among the first documents of the
New Testament to be written,26 Mayor stands as one of the foremost propon-
ents of an early date and makes a sound case when he affirms:
If it had been written between the fall of Jerusalem (A.D. 70)
and the death of Clement (usually dated about A.D. 5) it must in-
evitably have some reference to the preceding calamity in which so
many Jews of the Dispersion had been involved.27
A second important factor in placing the date of this epistle
centers around the silence of the epistle relative to the existence of
Gentile Christians and their admittance into the church. If the epistle
had been written after the violent arguments that were precipitated by
Paul's preaching to the Gentiles, some mention would have been made of
these events. Too, the Council of Jerusalem (A.D. 51), under the leader-

ship of James, agreed to a compromise about Paul's preaching to the Gen-

2bearrar, op. cit., pp. 303-304.

25Mayor, op. cit., p. Mk,

26Tasker, op. clt., p. 30,
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Additional confirmatory evidence for an early date is the Judaic
tone of the epistle.33 The change that came into the lives of the Jews who
became Christians was not an easy one for them to make. Mayor points out
that "the change from a narrow national and ceremonial religion to the uni-
versal and spiritual religion promulgated by Christ cannot be made in a mo-
ment, . .",34 thereby indicating something of the difficulty. The change
from one form of religion to the other was indeed a growing change rather
than a sudden abandoning of the old for the new. The truth of this state-
ment points up the early date given for the Epistle of James. The epistle
is so intensely Jewish that it is sometimes thought of as Jewish literature
rather than Christian literature. It is distinctively a Jewish-Christian
document of the first century. . . ;“35

The evidence presented by maﬁy of the scholars of recent times re-
veals that the Epistie of James is generally recognized as being one of the
earliest documents of the New Testament. Taking into account the evidencés
presented in favor of an early date, "'. . . the year 4O A, D. is considered
as the earlliest, and 50 A, D, as the iatest, at which the epistie could

have been written."36

3310c. cit.

34Mayor, op. cit., p. 147,
35Dana, op. cit., p. 103.

~+

79
36Mayor, op. cit., p. 150.

|
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The Recipients

James addresses the Epistle of James !', . . to the twelve tribes
which are to the DiSpersion.”37 Clearly then,.he is not writing to Gentiles,
unless he, like Paul, includés them as spiritual children of Abraham.38
The fact that he does not include them can be seen by his use of the term

the twelve tribes which makes the literal sense probable.39

The twelve tribes had long been scattered abroad. At various times
in their history the Jews had been moved from their homeland to other coun-
tries by their captors. Not only had they thus been moved, but many of them
in their pursuit of commerce had voluntarily moved to foreign lands.uo Jose~
phus ;ites Strabo as saying:

Now these Jews are already gotten into all cities, and it is hard to

find a place in the habitable earth that hath not admitted this tribe of
men, and is not possessed by it. 1
These people were expected to send their yearly didrachmon to the

temple in Jerusalem. Each Jew was expected at least once in his life to go

to Jerusalem and offer a sacrifice.L’2 An idea of the numerous places from

37 oly Bible Blble James 1:1.

38, 7, Robertson, Word Pictures in the New Testament (herein after
referred to as Word Pictures), p. 5.

‘39525. cit.

quheissen, op. cit., p. 275.
qlJosephus, The Life and Works of Flavius Josephus (translated by
William Winston), p. 417, '

42” oly Bible, James 1I:1,
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The twelve tribes do not denote the spiritual Israel, the Church
of Christ, whether Jewish or Gentile, for the Epistle is Jewish in
every line.5l
Smith affirms that the Epistle is directed to all Jewish Christians and of

2

the Eastern Dispersion in particular.5 Robertson said:

It is probable. . . that James is addressing chiefly the Eastern
Dispersion in Syria, Mesopotamia, and Babylonia as_Peter writes to five
provinces in the Western Dispersion in Asia Minor,

The Jewish Christians scattered about the world, especially those of
the Eastern Dispersion, were the recipients of this epistlie from James. The
epistle had great appeal for these people, coming as it did from the leading
elder of the great church in Jerusalem, a devout Jew, and the half-~brother

of the Lord.Sh

The Place of the Epistle in the Canon

In the English version of the Bible, the Epistle of James is located
after the Epistle to the Hebrews and is the first of the seven general or
catholic epistles.55 The church historian, Eusebiué, was the first to de=~

scribe the letters in this way.56

5]Marcus Dods, Introduction to the New Testament, p. 190,

52David Smith, The Disciple's Commentary on the New Testament,
pp. 412-413, -

53Robertson, Word Pictures, pp. 4-5.
54

Ibid, p. 5.

55Dods, op. cit., p. 189.

56Tasker, op. cit., p. 13.
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Eusebius classes the Epistle of James among the Antilegomena; but in other
places he cited it as being genuine:

It is omitted in the Muratorian fragment and in the Canon Mommseni-
anus; but included in the Peshitto and in the Catalogues of Origen,
Cyril of Jerusalem, Gregory of Nazianzua, Athanasius, Amphilochius of
lconium, Epiphanius, Jermome and Augustine, and finally accepted by the
third council of Carthage.57

The epistle was known to Clement of Rome, to the authors of the

Didache and of the Epistle of Barnabas, also to Ignatius and to Polycarp.
Hermas Is full of allusions to the epistle, It is referred to by Justin
Martyr, Athenagoras, lrenaeus, Theophilus, and Clement of Alexandria. Origen
first cites it by name as Scripture and as the work of St. James. Allusions
to the epistle are found in Tertullian, Dionysius of Alexandria, Gregory
Thaumaturgus, the Clementine Homilies, Constitutiones, Apostolicae, Lactan-

58

tius, Athanasius, Chrysostom, and Didymus,.”’” Before this time Clement of Alex-
andria had referred to the letter from the Jerusalem Apostolic Council as a
tcatholic epistle".59

The term catholic epistle is attributed to Oecumenius, a Bishop in

Thessaly (600 A, D.) in the preface of a commentary on the Epistle of James.
There we read:

"These Epistles are said to be catholic because they are encylical.
For this company of the Lord's disciples did not address their letters,

57May0l", 22. c_i_E.’ pp- ]2-]3-
581bid., pp. 12-13, b6.

>Jsalmon, op. cit., p. 484,
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celled by his gain, Quick to hear and slow to for?et; he is wise. Siow
to hear and quick to forget; this is an evil lot.' 3

In this passage James spoke of the advisability of being a good lis-
tener because then even poor speakers can become better. The speech here is
from God's Word; and it is by the Word that men are regenerated and brought
to the deepest truths about God, men, and all things.74 The hearer becomes
better because what he hears makes him wise, a good listener, and a better
dispenser of God's Word.7>

This led James to give his second principlie or rule for life, which
rule is the opposite advice to speaking =~ '"be slow to speak."76 Words spoken
can never be called back and may bring despair to the speaker./7

James enjoined Christians for their good, the good of God, and the
good of mankind to foliow his simple rules of life which he climaxed with the
third rule, ''be siow to wrath."78 In order to live with oneself without re-
gret, it is necessary for the Christian to be siow to anger. Many times God
is judged by the spirit that prevails in the Christian. Conversation which
begins as a true endeavor to arrive at a satisfactory conclusion may end up

in a bitter quarrel because of an unwise word, a hastily spoken word, or even

73Barclay, op. cit., p. 64.

7L*Ross, op. cit., p. 38.
/5Manton, op. cit., pp. 133-135.
78451y Bible, James 1:19b.
77Robertson, Studies, p. 62.

78451y Bible, James 1:19c.
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""do as | say, not as | do'" kind of Christianity. These did not live out their

131

teachings. Their lives were ‘'contradictions of their instruction," and
they brought dishonor on the religion they professed.I32 Others wanted to
teach without being equipped with knowledge. These blind ones in their ignor-
ance wanted to lead other sightless ones.!33 Still others were false teachers

who taught only what they felt the crowd wanted to hear.l3“

Also, as Robert=-
son points out,
Some men with a certain fluency of speech had no message and only
spoke out of vanity and really thought more of the admiration which they
might excite by a display of their powers than of the light and strength
which through God's grace they might give their brethren.!35
Apart from the lack of qualifications he listed, James was convinced
that teaching is a dangerous vocation because teachers are exposed to a greater
condemnation than those who do not teach.!36 The teacher is more responsible
because 'this instrument is speech and his agent the tongue."137 James taught

the unlimited and wide-ranging ability of the tongue to sin. Other members

of one's person are limited - the hand to steal and kill, the eye to lust.

Blgarciay, op. cit., p. 93.

132461y Bible, Romans 2:17-29.

133Holx Bible, | Timothy 1:6~7.

l3L*Holx Bible, Il Timothy 4:3,

135Robertson, Studies, p. 106.

136Albert Barnes, Barnes on the New Testament (London: Blackie and

Son, l’l.d.), p‘ SL*'

'37Barclay, op. cit., p. 94,






























57
at a map and musing to himself, 'Here is a new city where there are great
trade chances. ['11 go there; and 1'1]1 get in on the ground floor; and ['l]

179

make my fortune, and come back rich,! It is confidence such as this that
James considered sinful self-confidence. This is planning without God or His
will. This is detailing every step with absolute assurance, without thought
of God. This is considering the days of man in his self=control rather than
in God's control.

James warned of the essential uncertainty of the morrow, and the day
after, and the day after that.]80 As the author of Proverbs said, ''‘Boast
not thyself of tomorrow, for thou knowest not what a day may bring forth.”]8]
James told men that planning without taking God into account was planning on
a foundation as uncertain as a vapor.]82 He was stating the same truth that
Jesus taught when the Lord told of a man who laid plans for his crops, his
animals, and himself. Here was a man with a fortune, but he was foolish. He

planned his future without taking God into his plans.]83

Commenting on the teachings of Jesus and James at this point, Mayor says,

When our Lord said !'take no thought for the morrow, for the morrow shall

take thought for the things of itself' (Matthew vi. 34), he did not mean
to forbid serious consideration of the course to be adopted under given
circumstances. He did not mean that it was wrong to make engagements be-

7L0c. cit.

ISOHOIX Bible, James 4:14,

]8]Holx Bible, Proverbs 27:1.

182401y Bible, James k:lk.

18341y Bible, Luke 12:16-21.


















63

In 5:13-18, James issued his call for total consecration. This call
was directed to the church and is threefold in nature. [t is included in
this division of this study because it is necessary for individuals who are
true to themselves to be involved with the activities James sets forth in
this passage.

James called for a singing church. The early church was a singing
church, Paul himself attested to the veracity of this when he described the
meetings of the Corinthian Church.,ZI2 Singing was an integral part of those
services. At another time Paul was reminded of a song when he thought of
God's grace which was being extended to the Gentiles, He said, "l will con-

213 In his Ephesian

fess to Thee among the Gentiles, and sing unto Thy name.
letter, Paul made note of the characteristic make~up of the Christians.

They spoke to each other in psalms, hymns, and spiritual songs, singing and
making melody in their hearts to the Lord.zu+ These people responded in such
a way because of their gratitude. Paul pointed this out in his letter to the
Colossians. The word of Christ dwelled in these Christians; and they ad-
monished each other in psalms, hymns, and spiritual songs, singing with grace

in their hearts to the Lord.215 The joy which came from the Christians was

a result of freedom from anxiety and fear, which freedom came with the accept-

212401y Bible, | Corinthians 14:15, 26.
2]3Holx Bible, Romans 15:9.
21461y Bible, Ephesians 5:19.

2]5Holx Bible, Colossians 3:16.,
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and pray one for another, that ye may be healed. The effectual fervent
prayer of a righteous man availeth much."235 James went back to his Jewish
beginnings in this passage of scripture.v He revealed three basic concepts
of the Jewish religion. The first was the idea that sickness is due to sin;
the second was the idea that confession to God and the wronged man must be
made for a cure to be effective; and the third impression was the limitless
power of prayer.236

There was a deeply-rooted feeling on the part of the Jews that
suffering and sickness were the results of sin. The rabbis said, '""There is

237 Rabbi Alexandria

no death without quilt, and no suffering without sins."

said, '""No man gets up from his sickness until God has forgiven him his sins.238
Such feelings naturally evolved into a system of confession of sins.

No man who desires to be fair to himself wants to die in his sins or with

guilt on his conscience.239 Al long for forgiveness. In the words of James

one finds that for confession to be effective it must be made to God and to

the individual who has been wronged. Man usually finds it easier to confess

sins to God than to men he has wronged. Two barriers have been built by sin,

240

the barrier between man and man and the one between God and man. A third

2354oly Bible, James 5:16.

236Mayor, op. cit., pp. 232-236.
237Barclay, op. cit., p. 154,
238 oc. cit.

239Barnes, op. cit., p. 95.

2LFOBarclay, op. cit., p. 154,
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barrier exists, and that one is between man and himself. |t is impossible
to admit guilt to God or fellowman without first admitting ones guilt to
himself. |If the barriers existing because of sin are to be broken down,

then confessions to self, God, and others (within reason) are to be made.






71
when they spoke proverbs about hearing and speaking. Some examples of this
are as follows:

Men have two ears, and but one tongue, that they should hear more than
they speak!

The ears are always open, ever ready to receive instruction; but the
tongue is surrounded with a double row of teeth, to hedge it in, and
keep it within proper bounds .7

This was the first thing James had to say about the evils of the tongue.

These sayings were mild when compared with the strong words he used later in

his book.
Quickly James moved to the third injunction to believers in quest of

a sure knowledge of God. '‘Be slow to wrath,"8 he pleaded, !''Govern and re-

9

strain your temper,!'t says Barnes. The constantly wrathful man loses his

influence with his hearers; however, James did not mean that white hot anger
against tyranny and sin would work the same effect. O0On the contrary, this
feeling would be found among those who would join the fray against evil.]0
Manton went beyond others when he warned of the girth and growth of
wrath. He stated, ""Anger groweth not by degrees, like other passions, but at

.u”

her birth she is in her full growth. Full=grown wrath comes hard on

the heels of poor tistening and poor speaking habits. |If one listens to evil

7Barnes, op. cit., p. 29.

8Holx Bible, James 1:20.

9

Barnes, loc. cit.

loBarclay, op. cit., p. 65.

it.
IIM .
anton, op. cit., p. 137.

———
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the three longer sections of the epistle; the others are James 2:14-26 and
James 3:1-12. The section is held together by the fact that there is a con-
stant theme running throughout the passage. This general theme has to do with

22

keeping the royal law,“® which is that one should love his neighbor as him~

self. The form used is a loosely connected list or series of reproofs !''set

23

down apparently as they occurred to the author's mind," The thesis was de=-
veloped in the outset of the passage., "My brothers“zL+ at this place marked
the fourth time James had used this term of endearment. James reminded his
readers that in Christ Jesus men do become brothers.25 Other groups such as
unions, racial societies, social clubs, and fraternal organizations have been
built on this idea of brotherhood,26 but theirs is a brotherhood for temporal
progress, while the union of men and women in Christ is for eternal gain.

James spoke to the !"brotherhood!' about their conduct toward one another,
As people of ''faith,'' they were to look on the inward man and not on the ex-

27

ternal appearance of man. They were not to show respect to certain persons,

. e q 2 . .1
for to do so would be to exhibit undue and unfair partiality. 8 This partiality

22Holx Bible, James 2:8.

23Buttrick, t al., Interpreters Bible, p. 34.

2
uHolx Bible, James 2:ff.

2
5Guy H. King, A Belief That Behaves, p. 39.

26Strauss, op. cit., p. 69.
27A. H. Cullen, The Teaching of James (London: Arthur H. Stockwell,
1903), pp. 106-107.

28Robertson, Studies, p. 75.
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means truckling, pandering, or paying undue or exorbitant attention simply
because that person is powerful or rich.29 James taught that the possession
of rank, power, prestige, and riches was not necessarily a reason to seek a
man out. To overlook disdainfully the poor man in order to get to the rich
was expressly forbidden by the Lord's half—brother.30

James feared snobbery wouid invade the church. As a result, he painted
a picture of two men's entering the house of worship. One man was richly
dressed, and from his fingers golden rings glistened. The other man was
shabbily dressed. His hands showed no gold, but revealed blisters, cuts, and
other evidence that these were the hands of a poor man of toil. !''"Be care-
ful ! cried James. This was the moment of crisis. These men were strangers,
and it behooved the congregation to act properly toward them both.3]

Alas! the rich man, ushered to the front, had a special seat of honor,
with all due ceremony and respect; while the poor man had to stand or to squat
on the floor, beside the footstool of the well-to-do. That James did not

exaggerate the case is clear from early and late sources. A passage from the

Ethiopic Statutes of the Apostles says,

If any other man or woman enters in fine clothes, either a man of dis~-
trict or from other districts, being brethren, thou, presbyter, while
thou speakest the word which is concerning God, or while thou hearest or
readest, thou shalt not respect persons, nor leave thy ministering to
command places for them, but remain quiet, for the brethren shall receive
them, and if they have no place for them, the lover of brothers and sisters

29W.H. Bennett, The Century Bible, The General Epistles, p. 156.

30Holx Bible, James 2:2-4,

3lBarnes, op. cit., p. 36.
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will rise, and leave a place for them. . . . And if a poor man or woman
of the district or of other districts should come in and there is no
place for them, thou, presbyter, make place for such with all thy heart,
even if thou wilt sit on the ground, that here should not be the respector
of persons of man but of God.

Social problems have long been with the church, and many there are who
could and can give accounts of them., Early in the first century A.D., when
the church was young and James wrote this epistle, worshippers were mostly
slaves, servants, or the very poor. Occasionally one of position, power, or
wealth would enter the service, This should have been the one place where
class distinctions were not made. Perhaps the influential ones did not ex-
pect or even want distinctions made; nevertheless, they were and are made.33

To get a true picture of what James had in mind, one must recall early
church history. The church was the one leveller. |t was the one place where
class distinctions should not exist.3L+ Sometimes a situation arose when a
slave was seated next to a master or was served the Lord's Supper by a master.
This would have been undreamed of before the intervention of God through Jesus
Christ, How one person treated another thus became vitally important. The
master had the power of life or death over the slave; the gap in their social

system must have been so great as to seem insurmountable. Outside the love

each possessed toward Jesus, it would not be possible for the two to meet on

3zBarC]ay, 22. E_LE., PP 75-765

33Russell Bradley Jones, The Epistles of James, John, and Jude (Grand
Rapids: Baker Book House, 1961), pp. 30-31.

3’“+(3harles M. Jacobs, The Story of the Church (Philadelphia: United
Lutheran Publishing House, 1925), pp. 9-22.




any common ground.

Most of the members of the early
rich person was converted and joined the
temptation to fuss and fawn over him.36

practiced this custom of undue esteem, a

rivers of water flowing from the throne

Two things were wrong with this type of behavior.

a divided allegiance., This was the very

He mentioned that men could not serve both God and mammon.

77
church were poor people. When a
congregation, it became a great
The church from the very first
custom whose dye has colored the
of God"37 ever since.
First, it showed
thing Jesus had warned against when

38

James condemned

this !'‘double-mindedness!' earlier in his epistle.39 Second, it marked the one

A
making the distinction a judge 'with vitiated motives.! 0

James digressed at this point

to introduce a new theme.

Having

sald that no special privileges should be extended to the rich, he claimed

L2
these privileges for the poor.

ones who welcomed the message from God.L*3

35Jacobs, op. cit., pp. 19-21,

36Barclay, op. cit., p. 76.

37Holx Bible, Revelations 22:1.
38Holz Bible, Matthew 6:24,
39Holx Bible, James 1:7-10.

quasker, op. cit., p. 58.

ulHolx Bible, James 2:5-7.

L2

Buttrick, et al., Interpreters

The poor were the chosen ones of God, the

Though the world judged one way,

Bible, p. 36.

43Strauss, op. cit., pp. 73-74.
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in the Chriétian system is actually a strength., It is precisely the point
of this chapter. This law answers the question raised in the test of reli~
gion: How shall the Christian regard his fellowman? James said that all
should be treated alike.57

This is '""the royal law'' partly because it is the law of the King
(Jesus Christ) and partiy because of its comprehensiveness.58 It is the
"'royal law'! because it is superior to all other Iaws.59 This law governs all

60 | this law is truly kept,

other laws dealing with human relationships.
then it is all right to show regard for the rich, but certainiy not at the
expense of the poor.6] Calvin has indicated, "It is odd to honor one's exe-
cutioners and in the meantime injure one's friends."62
Differences in feeling, expression, and attitudes toward fellowman
can lead one to be a ''respector of persons,'' which James declared to be sin-

6 ‘ . . . .
3 In the face of conviction at this point, a person is condemned as a

ful,
law=breaker and is exposed to the just judgment of God. To add emphasis to

the guilt, James added, ''For whosoever shall keep the whole law, and yet

>/Moly Bible, James 2:8.
58

Tasker, op. cit., p. 60.

59Eerdman, op. cit., p. 25.

60Tasker, loc. ci

doc. cit.
6l :
Ross, op. cit., p. 48.
62
Calvin, op. cit., p. 305.
63

Holy Bible, James 2:9,.
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James reached a high moment in his teaching regarding man's relation-

ship to fellowman when he said for one to
. . SO speak and so act as those who are going to be judged under
t?e law of liberty. For.he who acts.without gsrcy will have judgment
without mercy. Mercy triumphs over judgment.
This is similar to the teachings of the Master, who said, "|f ye forgive men
their trespasses, your heavenly Father will also forgive you."7 James pointed
out two truths in the concluding passage of this section. He revealed the
law under which Christians live-=-the law of liberty. This was not a law
which governed a man's behavior by a series of rules and regulations., It
went far beyond this point and governed him from within by the compulsion of
love. Such a law placed a man on his honor and demanded from him devotion
and direction toward a good life. Such self-governing and self=-direction can
be possessed only by those who are not governed by a man-made law but by a

71

God-given love.

The second truth taught was that the only Christian who would find
mercy was the dispenser of mercy.72 James continued to paraphrase the teach-
ings of Jesus, for He earlier had said, ""Blessed are the merciful; for they

shall obtain mercy.73 This beatitude has been described as the most appealing,

69Holx Bible, James 2:13.

7O%o1y Bible, Matthew 6:1k.
71

7

Barclay, op. cit., p. 82,

2Holz Bible, Matthew 18:23-25,

73Holx Bible, Matthew 5:7.
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A. D. 50_.86 Paul wrote his letters at a later date, during the heat of a
debate between Christians and Judaizers over circumcision as an element
essential to salvation.87 No issue stirred Paul more than this. There is
a distinct possibility that there were those who based their claims for cir-
cumcision on this very passage in James.88 The Judaizers felt that Chris=
tianity alone was not sufficient for salvation but needed to be supported
by Judaism.89

James may have had in mind some who were taking refuge behind the
doctrine of faith as the sole requirement or condition for salvation. He
hoped to be able to show them that their standing before God would, in great

90

measure, be dependent on their standing with men. James brought what he
meant right down to the level of man as he stated,

If a brother or sister be naked, and destitute of daily food, and one
of you say unto them, Depart in peace, be ye warmed and filled; notwith-
standing ye give them not those things which are needful to the body;
what doth it profit?9I

James said to act! One should not feel righteous simply because of a pro-

fession of faith. Such a professed faith, totally lacking in results, is

6See Chapter Two, Date of the Epistle.

87Robertson, Studies, p. 91.

8801y Bible, James 2:14-26.

89Mayor, op. cit., p. 218,

90Conner, op. cit., p. 204,

9IHoly_ Bible, James 2:15-16,
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James extended his point to show the vanity of a faith that relied
on nothing more than intellectual assent. For example, James used an ortho-
dox Jew as his working-piece because such a person believed that God was one,
although this truth apparently produced little change in the orthodox Jewish
98

character. Calvin agreed with James that it was a good thing to have know-

ledge of God, but it could '"no more connect a man with God than the sight of

199

the sun can carry him to heaven, With this established, James declared
that such righteousness was matched by demons, and their knowledge superceeded
even that of the orthodox Jew, who plumed himself daily with recitations and
long prayers. The demons, though, which were conscious of their deserved
doom and of their rebellion against God, in their superior knowledge shuddered
and dreaded the hopeless dark future of their des'ciny.]OO They hated God and
in terror awaited '‘the coming of that day when He will cast them into the
lake of fire.“]

The implication James left in this passage was that though people of
true faith felt a sense of awe in the presence of God, tHey did not shudder

102 God

in fear of God. With boldness they approached His throne of Grace,
looked forward to these people's coming. God's expectations of their ac-

complishments would not be rewarded with the presence of quaking cowards,

98Holz Bible, James 2:19.

99Calvin, op. cit., p. 309.

IOOWinkler, American Commentary, p. 41.

IOIHolx Bible, Matthew 8:29.

]OzHolx Bible, Hebrews 4:;16.
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God
looked forward to these people's coming. God's expectations of their ac-

compl ishments would not be rewarded with the presence of quaking cowards,

98Holx Bible, James 2:19.

Bcalvin, op. cit., p. 309.

IOOWinkler, American Commentary, p. 41.

1014o1y Bible, Matthew 8:29.

102Holx Bible, Hebrews 4:16,



88
but with the presence of those who love in themselves deeds done in the
flesh for fel]owmen.]03

A fresh idea was introduced in the argument James had been putting
forward, This idea was expressed in the words, 'Wilt thou know?”lou Here
James reached the heart of his teaching that '"faith without works is dead,“IOS

106 In establishing the

because he asserted that real faith employed action.
fact that the faith of a true believer would show itself in good works, James
used Abraham as an example.]07 Abraham was a man who had exhibited his faith
on many occassions, even when God promised seeming impossibilities.]08 Yet,
when James used Abraham as an example the author's case was made on the basis
that Abraham's faith was proved by Abraham's willingness to sacrifice [ssac,
Abraham's son, at the apparent demand of God.]09

To add more credence to this position, James called the recipients

110
of this epistie to remember the famous harlot, Rahab. One wonders at the

selection of such a person as Rahab, uniess one feels that James desired to

]03Tasker, op. cit., p. 67.

IOQHOIX Bible, James 2:20.

105451y Bible, James 2:17.

]06Eerdman, op. Cit., p. 27.

107y, Maynard Smith, The Epistle of St. James, p. 148,

108Tasker, loc. ci

+
.

]09Winkler, op. cit., pp. 41-42,

]]OHOIX Bible, James 2:25,
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show the distance that existed between Abraham and Rahab as objects of God's

grace and to show how far God goes to pay tribute to all faith.ll] If a

person like Rahab could be saved, then there was hope for all mankind.”2

Rahab's Yfaith!' was avowing the cause of God and |srael, and her 'work'' was

113

protecting the Jewish spies.
James came finally to lay to rest any arguments about the relationship
between faith and works when he said, ''For as the body without the spirit is

14

dead, so faith without works is dead also.! James had been pleading for

115

a marriage, not a divorce. James did not call for a divorce between creed

and conduct, but James did call for an indissoluble marriage between faith

and works,”6
Generally speaking, scholars have not felt that there was a conflict

between James and Paul at this point. There may have been a difference of

a starting place rather than a practical or theological difference. For ex-

ample, Barclay has said that the main difference in the views held by James

and Paul

e « o is this = they begin at different times in the Christian life,
Paul begins at the beginning. He insists that no man can ever win or

I”Robertson, Studies, p., 101,

"20c. cit.
113 .

Moffatt, op. cit., p. 45,
]IhHolx Bible, James 2:26.
115

Robertson, op. cit., p. 102,

Loc. cit.
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scholars:

Scholars are men of peace; they bear no arms, but their tongues
are sharper than Actin's razor; their pens carry farther and give
louder report than thunder; | had rather stand the shock of a basi-
lisco than the fury of merciless pen, 137

James said this kind of wisdom was not from God, but was filled with

earthly passion. There was no touch of the heavenly in this kind of wisdom,
138

It was unspiritual and of the devil,

In sharp contrast James came to speak of ''the wisdom that is from

139

above " The wisdom from above possesses several characteristic proper-

ties. Such a wisdom was pure; it was unsullied because it was inspired by

140

God, and it was free from improper motives and methods. Purity included

cleanliness in heart and life as Matthew quoted Christ as saying, ''Blessed

141

are the pure in heart.," Barclay summed it best when he said, ""The true

wisdom is the wisdom which is so cleansed of all ulterior motives; SO
cleansed of self, that it has become pure enough to see God.“”+2

The next property of true wisdom was “peaceableness‘,'.'”+3 When this

word "is used of men its basic meaning is right relationshipé between man

137

Barclay, loc. cit.

l38Holx Bible, James 3:15.

139Ho|x Bible, James 3:17.

WOhoffatt, op. cit., p. 53.

IL”Holx Bible, Matthew 5:8.

lL*zBarclay, op. cits, p. 111,

lL+3Holx Bible, James 3:17,.
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James went on to write that the man who exhibited the right attitude
16
toward his fellows would never be hypocritical. 0 Tasker claimed that this

person met the qualifications and characteristics pronounced '‘blessed!' by

161

the Master Teacher and that he !"perfectly exhibited him who Himself was

the divine Wisdom incarnate.”]62

In verse eighteen one of the great purposes and rewards of life was
mentioned, namely, '‘the attainment of righteousness not only in one's self
but in one's relatidnship with others - so helping them to attain right-
eousness also.”163

Peace was described as the right relationship between man and man;
it was a state in which men enjoy an uninterrupted friendship together.
Barclay paraphrased the words of James as he said,

We are all trying to reap the fruit and the reward and the results
which a good life brings. But the seeds which bring the rich harvest
can never flourish in any other atmosphere than in the atmosphere of
right relationships between man and man, Right relationships are the
soil in which the reward of righteousness alone can grow. And the
only people who can sow these seeds, and who will reap the reward,
are those whose life work it has been to produce such right relation-
ships.'64

Nothing good can grow where impure, troublt-making, roguish, hard-headed,

merciless, polictic-playing, hypocritical men war with each other. Such

|6°|-|ol}[ Bible, James 3:17.

161yo1y Bible, Matthew 5:3-11.
I62Tasker, op. cit., p. 82,

]63Buttrick, et al., Interpreter's Bible, p. 51.
164

Barclay, op. cit., p. 14,
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men as these cut themselves off from good lives here and the hope for a
reward which God grants ''to those who live His life."165 He continued,
"Without right relationships between man and man, righteousness cannot
exist, and all man's striving for righteousness is rendered ineffective
and wi thout rewar'd.166

As has been previously stated, James had no systematic style that
would enable one to follow a set trail with him. Because of this the final
section of this chapter, entitled "Positive Christian Virtues,!" brings to-
gether sundry teachings of the author. With two exceptions these teachings
are included in the epistle in one chapter, Chapter Five.

James pointedly talked about a man's relations with his fellows in
the business world and about the possibility that one could become so

167

absorbed in his material affairs that he might forget God. The arrogant

and barren heart of the merchant was exposed for all the world to see.I68

169

A heart like that was filled with worldliness, and with flippancy it

criticized neighbors and rested upon self-satisfaction.l7o

The Jewish mer-
chant was one of the most useful men in New Testament days, and his was an

honorable calling until disfavor fell upon him because of questionable

165pid
16614
167 . .
Buttrick, et al., Interpreter's Bible, p. 60,
168Holz Bible, James 4:13,
169

Holy Bible, James L:1-10.

]70Holx Bible, James 4:11ff.
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scathing message of indignation,]77 hoping thereby to show his hearers the
folly of putting thelr trust and all their aims on the accumulation of

178

weal th. James called upon the rich to notice their plight and to 'weep

and shriek,"]79 as demonstrative Orientals were so prone to do,l80

especially
when doom was pronounced upon them, This doom was shown them in highly-
colored Jewish phrases, carefully chosen for their vividness and picturesque-
ness.ls]

James touched the very fibre of rich men's souls in this passage.
Not only theirs, but the hearts of all those who would be rich, regardless
of methods or consequences. James placed before them the charge of hoarding
their riches and keeping everything for themselves, even those things which

they could not use but which would be used by others.]82

James apparently

had in mind the three sources of riches available to the people of that day:
]

namely, corn and grain, the wealth that rots; 83 garments, the source of

184
wealth that can be devoured by moths; and finally, gold and silver, the

77noffatt, op. cit., p. 66.
178

l79Holx Bible, James 5:1.

'SoBennett, Century Bible, p. 175.

Barnes, op. cit., p. 80.

ISlButtrick, et al., Interpreter's Bible, p. 62.

82Holx Bible, James 5:1-3.

8
3Holx Bible, James 5:2a.

18%01y Bible, James 5:2b.
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wealth that will rust through.]85

186

All wealth, as men reckoned wealth, would

ultimately be destroyed. The warning James gave was that desire for these

things could become such an obsession that man could lose his soul in the

pursuit of material possessions. Such possessions were temporal, subject

to decay, and valueless.187

James spoke, too, about the fraudulent treatment of Iaborers.188
A specific sin of the wealthy is defrauding workmen of their pay. . . .“]89
This was an especially grave crime in Judaism, for the Mosaic code ordered
that the wages of a laborer were to be paid every evening. ‘''You must pay
him his wages by the day, nor let the sun go down on it, lest he cries to

190

the Eternal against you and you incur guilt." James recalled the language

of [saiah's denunciation of selfish landowners and recognized that the cries
191
of the victims in that day were heard by the Lord of Sabaoth. 2
The last charge James places against these rich men was wanton
192

luxury with its social cruelty. Self-indulgence had led the rich to a

185Holx Bible, James 5:3.

186Barclay, op. cit., p. 136,

187Jones, op. cit., pp. 53-54.

188,51y Bible, James 5:b.

1 . .
SgButtrlck, et al., Interpreter's Bible, p. 64,

120 Holy Bible, Deuteronomy 24:15,

91 . .
Holy Bible, Isaiah 5:8-9.

192Holx Bible, James 5:5-6,

e
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life of soft luxury, which life would simply fatten them for the day when the
193

slaughter would come. Barclay declared that the soft living of these idle

rich would sap their energies and destroy their moral fibre. When their
resistance reached a low state, then they played the wanton. Theirs became
a life of lewdness, lasciviousness, and riotousness., Their condemnation

was that they had gratified their own comfort and lusts, and they had for=-

194

gotten their duty to their fellowmen. Just as the beasts of the field

ate to satisfy their appetites, so the sinful rich Sought to fill their lives
195

with earthly pleasure.
James impressed on his readers their responsibilities to their fellow~

men, He implied that those who were able should clothe the naked and feed

196

the hungry. Toward such as these, the true Christian was to be an example

of triumphant patience and faith in God.]97 James illustrated these Chris-

tian virtues by calling to mind Job, about whom his readers had long been

198

taught. Barclay, in explaining these Christian virtues, said, '*, . . The

great fact about Job is that in spite of all his torrent of questioning,
199

« « o« Which tore at his heart, he never lost his faith in God," Job said,

193uoffatt, op. cit., pp. 68-69.

lguBarclay, op. cit., p. 140,

1951asker, op. cit., p. 115.

]96Holx Bible, James 2:16.

]97Holx Bible, James 5:7-11,

]98Holz Bible, James 5:10~11,

199arciay, op. cit., p. 147,
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"Though He slay me, yet will | trust Him.”200

and my record is on high.”ZOI 1] know that my redeemer liveth. . . .”202

"My witness is in heaven,

Such a spirit and witness as that were the desire James had for the followers
of Jesus. He wanted them to be possessed of a gallant spirit that could
overcome doubt, disaster, sorrow, pain, and death, and be stronger for the
struggle,

At the end of his epistle James sets down the great differentiating

203

characteristic of Christian truth, Christians were '‘callers out into the

black night of sin attempting to reach the sinner and gain for the guilty

fel low=creature an eminent and abiding good.“zou

Winkler continued by
claiming that Christians were the greatest philanthropists in the world. Not
only did the Christians show the way to the only life worth the living, but
they also assisted in delivering their fellowmen from a life of misery be-~
gotten by sin.205 Christians told men the truth about man's sinful, lost
state; and they tried to win men to the love of God.206

The Christian obligation was not completed once the lost man was

saved, having multitude of sins so covered that they were not visible to

200451y Bible, Job 13:15.

2OIHolx Bible, Job 16219,

202Holx Bible, Job 19:25,

203Barclay, op. cit., p. 157,
204 t
20

5Loc. it.

206

Winkler, op. cit., p. 74.
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ly Bible, James 5:19-20,
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the eyes of God;207
pray for one another, and lead the wandering Christian to see the error of
his way.208 Obligations rightly met resulted in claiming or re-claiming the
lost and wandering ones, This in itself was reward enough. The HMrewardt209
of the Christian was no less than the glorious satisfaction of knowing that
he was continuing the work that was begun by Jesus. Such Christians saw
dead souls in living bodies saved from eternal death., This made the saved
(both the director and the directed) happy. Not only this, but the good
210

side of man's nature was revealed, and the evil side was covered by love.

'fLove covers a mul titude of sins.”zl]

207yinkler, loc. cit.

208Robertson, Studies, p. 198.
209

Loc. cit., p. 4.

2loLoc. Cite

2”Holz Bible, | Peter 4:8.

but Christians needed to encourage each other continually,



CHAPTER V

MAN'S RELATIONSHIP TO GOD

James had no systematic order in his epistle, either in ethics or

theology.]

The epistle was primarily ethical; in fact, at the first or
casual reading there seems to be no theology at all.? However, careful
study reveals ethics and theology march together through the entire
wfiting.3
The basic accomplishment is recognition of God as master and self
as servant.4 James recognized this as he described himself as a 'Islave of
God.,“5 James described man's whole relationship to God in implying at
least four things: obedience, humility, loyalty, and pride.6 Herein lie
man's only honor and glory.7
Slavery to God meant for James absolute obedience, even as the
slave who knew no law apart from his master's commands and who possessed

no rights other than those granted him by his master. James considered him-

self ''the absolute possession of God,”8 and he felt bound to give Him his

IRobertson, Studies, pp. 30-32,

2
Buttrick, Interpreter's Bible, p. 4.

3
Mayor, op. cit., p. 182.
uHolx Bible, James 1:1,

Loc. cit.

6Barclay, op. cit., pp. 4142,

7Barnes, op. cit., p. 16.

8Barclay, op. cit., p. &l.
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absolute and unquestioning obedience, '"holding himself at the divine dis-
posal"9 of God.

Such action implied absolute humility. This implication was borne
out in his brief line of greeting, which contained no long introduction of

1o He was a servant of God who worshipped and humbly obeyed Jesus

himself.
Christ, the divine Lord and Master.Il The humble servant in this instance
thought not of his rights and privileges but of his obligations and duties.
God demanded that he lose himself in God's service. The humble servant is
lost to everything other than God's will, saying ''no'' to self and ''yes'' to
God.l3
Loyalty is the third virtue implied in the author's recognition of
God, James likened the loyal to a soldier who turned his back on personal
interests in order to pledge himself to God's interests., As Barclay says,
'"What he does, he does for God. His, . , profit and . . . preference do

14

not enter into his calculations. His loyalty is to God.'

12

Inconsistency may be implied in the last of these words that describe

James' recognition of God; namely, pride. It becomes obvious that the word

9Winkler, American Commentary, p. 13.

loEerdman, General Epistles, p. 15,
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carried various other implications. Consecration and dedication were a
part of this pride. The author stood in a long line of great servants: the
patriarchs, Moses, the prophets, and many dedicated Christians.]6 This was
not boastful pride, but rather it was the proud knowledge that he was a part
of God's eternal scheme, Such union with God and Christ in service and
spirit is the only relationship that abides and brings true satisfaction.l7
The reality of God for James was not assumption but actuality.
After all, he was reared with Jesus. True, James did not comprehend the
claims of Jesus, nor was he convinced of Christ's claims by His performance
of miracles or His preaching of messages. James illustrated the poignant
regret of those who fail to give proper emphasis to the familiar and near,
and give no honor to a prophet in his own house. However,
he never lost the impression made upon him by the words and works of
Christ; and when, in the light of the resurrection, the light which
alone brings conviction. . ., he saw the true nature of his brother
according to the flesh, he was ready to worship and serve Him as
his divine Lord and Master.
Such recognition called for action, and James proceeded to spell

out this action to his readers when he called for ''doers of the word, and

not hearers only, deluding your own selves.“19 This was the wedding of

15Buttrick, Interpreter's Bible, p. 20.

I6Holx Bible, Il Timothy 2:24; | Peter 2:16; Revelation 7:3.

]7WEnkler, American Commentary, p. 13.

18Eerdman, General Epistles, p. 11.

94oly Bible, James 1:21.
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ethereal theology and practical ethics. |t was what has been described as
"the central thought of the epistle as James insisted that truth must be
received into the heart and expressed in the life.”20 The best of religion
is here. The best of religion is not simply hearing or debating the word;
the best of religion is 'hearing and doing."?!

James 1ikened the Uhearer only! to a man who hastily glanced into a
mi.rror and turned away forgetful of what he had seen, thus making no effort
to change his appearance.22 God's mirror shows all faults, failures, and
infirmities, These may be all a man sees of himself, but God's mirror is
full of another image, too., It shows the Image of the ideal man, the image
of what man himself can become in Christ.23

James said that man was capable of deceiving himself concerning his
religious state. His self-inflicted deception may take the form of enjoying
religious discussions, being fluent in speaking on religious subjects or
displaying heated passion in religious disputes. One may perform another
form of self-deception by the care with which he performs rites and ceremonies.
All forms of religion may be practiced--almsgiving, prayer, fasting, hymn-

singing, and observance of sacraments=--and one still find his religion an

24
empty and vain delusion, What then can be done to prove true religion

20Eerdman, General Epistles, p. 19.

2]Holx Bible, James 1:21.

22401y Bible, James 1:22-24,

23Eerdman, General Epistles, p., 20.

Loc. cit.
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and to show obedience to God's word? James said three things: self-control,
charity, and purity. Though these have been discussed fully in Chapter 111
of this thesis, they are applicable here also.

As James continued his recognition of God, he encouraged his readers
to see God as the object of their faith.zs The passage in which God was
shown as the object of faith is that discussing faith and works. James
rested his whole argument or claim to faith on his works. He said, "Show
me thy faith apart from thy works, and | by my works will show thee my
faith.”26 Mere profession of faith or intellectual assent to the oneness of
God is not enough.27 Acknowledgement is admirable, but in itself it has no
saving power whatever.28 Calvin suggested that ''knowledge of God can no
more connect a man with God than the sight of the sun can carry him to
heaven."29 lt is faith, not knowledge, which enables a man to draw near to
God.30 Intellectual acknowledgement of God must be coupled with faith in
God, thereby bringing about vital union with God.3l Even ''the demons

32
believe'' and recognize the oneness or completion of God. Actually, there

25 x Bible, James 2:19-23.

26 oly Bible, James 2:18.

27Robertson, Studies, pp. 96-97.

28

Tasker, op. s p. 66.

cit.
29CaIVI op. cit., p. 57.

30Tasker loc, cit.

3]Robertson, op. cit., p. 98.

32L. H. Marshall, The Challenge of New Testament Ethics, p. 271,
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is nothing extraordinary about one who simply concedes God's existence and
completeness because the concession does not make the person any better'33
The believing demons ”shudder,“3"+ showing their faith through *'terror, an

35

emotion of self-interest, but that does not save them.!

36

The only true faith is one that has God as its object”  and good
deeds or works as its conveyance.37 To illustrate this fact, James cited

the obedient trust or Abraham.38 In offering his son Isaac upon the altar,39
Abraham proved he served God from love and not merely from fear. He knew
God would go with him down into the darkness of death and would make plain

His command that was so hard to obey.Llo

James bolstered the presentation of his case by referring to Rahab.ql
In so doing James went to the farthest extreme, for Rahab was at one time a
heathen, a harlot, and a proselyte. |[f such a person could be saved, then

no one need despair, Rahab expressed her faith in God thus: 'l know that

the Lord hath given you the land . . . the Lord your God, He is God in heaven

33Holx Bible, James 1:19.

Hyoly Bible, James 2:18.

35Moffatt, The General Epistle, p. 4.
36

Conner, op. cit., p. 201.

37George Barker Stevens, The Theology of the New Testament, p. 289.

38Holx Bible, James 2:20.

39
4

Holy Bible, Genesis 22:9.
0Robertson, Studies, pp. 99-100.

“lyoly Bible, James 2:25.
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Variability, change is characteristic of all created things. God
is the creator of the lights of heaven - the sun, the moon, the stars,
The Jewish morning prayer says, '"Blessed be the Lord God who hath

formed the lights.''__The lights change and vary, but He who created
them never changes,

James next spoke of God as ''our God and Father.”60

In this desig~
nation James showed God's nature by the depth of His love and concern for
mankind. James presented God as the father of man.6l He is vitally inter~
ested in the welfare of the unwanted ones of this world-~orphans and widows.62
External wrappings marked ‘''religion! are of no concern to God, '*however
punctiliously performed, unless accompanied by a genuine desire on the part
of the worshipper to render sympathetic and practical service to his fellow-
men.”63
Such a characterization of God is not exclusive to James, God was
revealed by the Psalmist as '"a Father of the fatherless, and judge of the
widows.”su Not only is God such a person, but He fully expects His adopted
sons to be like Him. In the light of the miracle performed by Jesus in the

restoration of the son to the bereaved widow of Nain, it is not without sig-

nificance that the people said, ''God hath visited His people.”65 Jesus

59Barclay, op. cit., p. 63.

60Holx Bible, James 1:27.
61Manton, op. cit., p. 174.

62Holx Bible, James 1:27,
63

64Holx Bible, Psalms 68:5.

Tasker, op. cit., p. 54.

65Holx Bible, Luke 7:16.
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showed a similar attitude when He strongly condemned the Pharisees for en-

riching themselves at the expense of women and children who were left widows

66
and orphans.

Personal service is an attribute of God, and He demands such as a

function of true religion. Right relations with fellowmen cannot be achieved

apart from right standing with God.67

68

In this connection, James showed
God's high regard for man. When fellowmen bless God and curse each other
from the same mouth, they fail to realize the importance of the individual
as God considers him.69 Man was created in God's image; and, regardless of
how far he has fallen, his Lord and Father esteems him still.70
The author of the epistle used the title ''the Lord”7' to show the
authority of the Lord over creation. Regardless of how i ndependent men
might like to be, all are subject to Him for life and success.72 As Barnes
pointed out, ""There is nothing on which the success of our plans depends

W3

over which we have absolute control. .

66Holx Bible, Mark 12:40.

67Tasker, op. cit., p. 55.
68Holx Bible, James 3:9.

Ross, International Commentary, pp. 63-6k,

7%mith, op. cit., p. 187.

7'Holz Bible, James 4:15; James 5:11-12.,

72Barnes, op. cit., p. 79.
73

Loc. cit.

il
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"The Lord willing't or ''please God!' are trite expressions often times
used by men as indicationé thaf they are dependent upon God. Yet this is
not what James had in mind when he used the expression, "if the Lord
will., . . ."74 He had in mind the truth of God's care, the knowledge that
life and its blessings are gifts from the Almighty, and the belief that the
future rests wholly within His power. Such an attitude makes self-confidence
and presumption impossible.7

In further describing the ethical nature of God, James recalled the

76

example of Job and God's attitude toward him, In this instance James

pictured God as ''the Lord (who) is very pitiful and of tender mercy.“77
By His very nature God brought out of Job's steadfastness His purpose and
in the end showed His kindness and mercy.78 The use of Job as an illustration

X
is debated by the editors of the Interpreter's Bible,79 but Robertson points

out that the example of Job had already !'"become a stock illustration of
80

loyal endurance.'! This illustration bfings to mind the words of the

Psalmist as he described God as ''very pitiful and of tender mercy.”8|

74

Holy Bible, James 4:15.
75Eerdman, General Epistles, p. 41,
76

Holy Bible, James 5:11,

Loc. git.
8 .

Buttrick, Interpreter's Bible, p. 68.

Bbid., p. 67.

oRobertson, Word Pictures, p. 63.

81
Holy Bible, Psalm 103:8.
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One last term was used by James in explaining the nature of God.
This was the most unusual and interesting of all in that it was used only
twice in the New Testament, once in this epistle and once in Romans 9:29,
where it is quoted directly from lIsaiah 1:9.82 The term was ''sabaoth!' and
means “host.”83 James used this term of assurance in a passage that dealt
with the sins of the rich against the poor, the master against the slave,
the ruthless employer against the exploited employee. He told those who
were being shamefully used that the Lord of hosts would hear their cries
and would vindicate them. Although there seemed to be no one to champion
their cause on earth, the One who bore the majestic title here used by
James, !'the God of Sabaoth,'' the Sovereign who is omnipotent, would be their
helper and would avenge them.Sh Therefore, it is with hope that the oppressed,
crying constantly from all parts of the earth, recognize that ''God to whom
they cry--the mighty Ruler of all worlds--is able to vindicate them.”85

Mayor noted two important facts in his discussion of this passage.
One is that the author shows the truest kindness possible when he set before
the oppressor and the oppressed the fact of imminent judgment.

To the rich it was a final invitation, the hand writing on the wall,

which, if instantly accepted, might still enable them to seek a share
in the humiliation of a Christian; to the poor it was the encourage-

82Tasker, op. cite, p. 113,

83Ross, op. cit., p. 88,

8L*Tasker, op. cit., p. 113,

85Barnes, op. cit., p, 84.
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ment needed to prevent their fallihg away .

This passage gives further insight into relations that must exist
between men because of the ethical nature of God. This takes concrete form
in employee-employer relations. James bitterly denounced the injustice which
his readers suffered at the hands of their employers.87 His prediction con-
cerning these was that theirs was an impending doom.88 He saw their wealth
consumed by rust and their rich vestments by moths.89 The wages of the poor
laborers, whom they had defrauded, cried out for vengeance.90 The rich in
their exploitation of the poor lived in selfish ease, but they were like
animals fattening themselves for the slaughter, James said the righteous
have suffered without resistance, but their cries Bave been heard by the Lord
of hosts, and the day of vengeance is hastening on.9] ‘ ﬁ

Manton agreed with Mayor and Stevens and described more fully the
original use of the name ''Lord of Sabaoth,! or 'Lord of hosts,' when he noted ii

that it was a name often used in the prophetical books, most commonly used

2
in Zechariah and Isaiah.9 The reason for this is explained by the context

86Mayor, op. cit., p. 230,
87&211 Bible, James 5:1-6.
885211 Bible, James 5:1,

Sgﬂglx Bible, James 5:2-3.

90Holx Bible, James 5:L4.
91

92

Stevens, op. cit., pp. 279-280.

Manton, op. cit., p. 410,
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of the passage in the book of James. He reached all the way back to the
above~named prophets to find a message, a term, and a time that suited his
present situation. In the days of Zechariah and |saiah, James noted, the
people of God were in misery and needed much defence and protection. They
were in danger of letting their fears of men cause their hope to die.93
James' word of encouragement was undergirded by the use of a term that let
the people know that the God of hosts, ''commander-in-chief of all creatures,
angels, men, thunder, lightnings, storms, showers, lions, and fevers,'' was
at His command,

All the names used by James gave qualities or characteristics of
God's nature. God's nature is indicated not only by names and titles given
Him, but also by His bountiful giving of wisdom. Wisdom is a characteristic ﬁ
of God not indigenous to man aside from his being given it by God.95 Strauss
agreed when he said, 'Wisdom is obtained through prayer.”96 Such wisdom is
discernment, judgment; and dexterity in applying knowledge gained in all

97

pursui ts.

God is the source and author of all wisdom. He gives this higher

wisdom to those who ask, thereby making the gift supernatural, Himself

93Manton, op. cit., p. 4l10.

Loc. cit.

95Manton, op. cit., p. 38.

96

Strauss, op. cit., p. 18.

97

Loc. cit.
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liberal, and the recipients possessors of a never-ending source of spiritual
blessing.98

Continuing his discussion of God's nature, James stressed the moral
perfection of God. He identified Him as good and a giver of good gifts to
men.99 He had already indicated as much by his discussion of God's bountiful
giving of wisdom to those who asked for it,IOO but here he tied in God's gifts
with the more important fact that God was morally perfect; that is, He was

101

beyond being tempted with evil. As the editor of the |nterpreter's Bible

indicated, tempted man has no ground on which to stand when he says, ''l| am

102 103

tempted of God," for 'evil has no attraction for God.,' ""Man can be

tempted because of the pfOpensity to evil in his own natﬁre; God cannot be
104

tempted because He is absolute goodness.'! i

Doubters and scoffers of conservative ethics may at this point at-

tempt to discredit God by referring to scriptures that refer to God's tempt-

10
ing man, as He tested the obedience of Abraham. > Other references to the

98Tasker, op. cit., pp. 41-42,

99Holx Bible, James 1:13-18.

IOOHolz Bible, James 1:5.

1
OIHolx Bible, James 1:13.

lozLoc. cit,

IO3Buttrick, Interpreter's Bible, p. 27.

ok
Mayor, op. cit., p. 195,

1
OSHon Bible, Genesis 22:1.
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same general theme might be made regarding the children of Israel's
wandering in the wilderness for forty years 'to humble thee, and to prove

thee, to know what was in thy heart.”]06

It must be noted that the design
of temptation at the above-mentioned times differed greatiy from the type
mentioned in James 1:13-18. The temptations were not designed by God to
draw men into sin but were trials '"with the view of discovering his
motives and principles and of gradually building up Christian character.,"107
Man has from the beginning, as recorded in the Genesis account of
Adam's fail, blamed God for his temptation and consequent sin. This is a
prevalent danger. As Tasker indicated, '"The writer of Ecclesiasticus felt
compelled, like James, to warn his readers against such blasphemy.”IO8
"Say not thou, it is through the Lord that | fell away . , . it Is He that
caused me to err. . . .“109 Man must be careful not to blame God for
tempting him. The real history of temptation, that which allures man to
sin, must be found apart from God,!10 Mayor continued,
Sin originates when we choose to dwell upon the thought of the plieasure
suggested, though knowing or strongiy suspecting that it cannot be
Jawfully obtained. The desire becomes stronger by indulgence, the
thought of sin ceases to shock as it becomes more familiar, until at

last that which had been long rehearsed in the imagination is enacted
in real life,lll

106Holz Bible, Deuteronomy 8:2.

lo7Mayor, op. cit., p. 195,
108

109599. cit.

Tasker, op. cit., p. 45.

'loMayor, op. cite, pe 195.

M pid., p. 196.
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belonged to the people to whom James addressed this epistle, nor were they
possessed of a very peaceable spirit; consequently, hard on the heels of

13 In actuality,

his admonition he ''breaks out into vehement reproaches,'
he asked a basic question~--which do you propose to do, submit to God or
gratify your own selfish desires‘?]20 One way was God's way; the other way
was the world!s way., James admonished the people to submit to God and
claim peace or submit to the world and suffer the evil consequences.121
James depicts God's attitude toward infidelity to Him and shows
that friendship with the world is enmity to Him. God is a jealous lover
"who will brook no rival, and who will share the human heart with no other

122 This has always been true. Moses told his people that ''they

123

love,!'!

God said, "They
124

provoked Him (God) to jealousy with strange gods."
have moved me to jealousy with that which is not God.!! He declared
Himself to be the solitary object of worship in Israel: '"| the Lord am a
jealous God."]25
The word ""jealous!'' presently has connotations that cause hesi=-

tation on the part of contemporary society to ascribe such a characteristic

11
9Dale, The Epistle of James, p. 121,

lonolx Bible, James 4:1-3,

2]
Barclay, op. cit., pp. 115-118.

122 54., p. 122.
123 .

Holy Bible, Deuteronomy 32:16.
124

Holy Bible, Deuteronomy 32:21,
125

Holy Bible, Exodus 22:5,
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There is in man something of God, Such men, formed in the likeness
of God, will, In keeping with His nature, keep themselves unspotted from
the world.I32 James described such men as those who are in the world but

are not of the world.'33 Worldly men are the enemies of God.l34

Worldly
men are so caught up in the people who are 1ike themselves that no time
can be found for God and His people.I35 God's men walk through the world,
but their fidelity and allegiance belong to Him.]36

Man's relationship to God finds further fertile fields as God's
abilities are catalogued. For example, James assured his readers that God

137

was able to hear and answer prayers. James had depicted God's giving

and man's asking. The whole passage is connected with the testing ex-

periences of man.]38
When man was tested and asked himself the value of such testing

and where he would find the wisdom to meet the test and understand it

aright, James answered, '"Ask of God."139 As freely as man asks, God gives,

God is a generous giver, and He never holds that fact before man to keep

132
3 Holy Bible, James 1:27.

133Holx Bible, James L4:4,

134 )
Ross, op. cite, p. 77.

135
136

Barnes, op. cit., p. 69.

Eerdman, General Epistles, p. 36.

137Holx Bible, James 1:5-8.,

138Holx Bible, James 1:1-4,

9
Holy Bible, James 1:5.
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man in subjection. Man ylields through conviction, conversion, love, and
gratitude--not out of fear., Some givers give with the idea in mind that
what is given by them will return tenfold, Others give out of vanity and
pride. Still others sense conquest over and obligation from the recipient,
0f course, the receiver is never allowed to forget the benefits harvested
from such a bountiful giver.

God is not like these; He gives generously.luo Barclay quoted
Philemon, the Greek poet, who called God ‘'the lover of gifts,!" not meaning
that gifts add to His stature or power, but meaning that God loves to
bestow gifts. Paul has said of God that ", . . he giveth to all life, and
breath, and all things.”lul He gives wi thout thought of return; it is His
nature to give.luz |

0f the innumberable good gifts God gives to His believers, the

gifts of the new birth, hence new life, ''is the greatest and most important.”'43
144

God regenerates men, "0f His own good will He makes us Christians by

145

the word of truth.,! Christians of James' day are described as the Ufirst-

. 146 ,
fruits.,! Such "firstfruits'" and subsequent Christians were and are sacred

0ndam, op. cit., p. 26.

lulHolx Bible, Acts 17:25,

142
143

Barclay, op. cit., p. 5k.

Tasker, op. cit., p. 49.
luuHolx Bible, James 1:18,
lL’E’Conner, op, cit., p. 202,

146Holx Bible, James 1:18.
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147 . 148
to God, for they are ''special possessions of God,! The old Israel
14 '
was called Ythe first fruits of His increase," ? with the natural result
being that such language could be used in referring to members of the
Christian body--=hence, the church.
Strengthening the idea that God's ability is a part of ethics,
James presented a strong argument when he made special reference to the
150
fact that God assists Christians in viewing all men without distinction. 2
The worth of all men was clearly taught by James as he stated that respect
for one person over another because of position, power, or money is unChris-
tian. Tasker spoke of '"the futility of any profession of Christianity”ISI
which fails in right conduct at this point. He continued by saying,
To claim to be worshipping Him who came on earth to reveal to mankind
the love of God by laying down His life for all sorts and conditions
of men, and at the same time to separate from the family for whom
Christ died a particular section as objects of favourtism because
of their more fortunate economic status-~this is perversion of true
religion.

Not only was man to be guided by God through love, he was also

reminded by James that God was the lawmaker and judge who was able to save

or destroy.153 The primary teaching of this entire passage has to do with
147 . -
Holy Bible, Leviticus 23:10,

148 .
Eerdman, General Epistles, p. 18.

L
9Holx Bible, Jeremiah 2:3.

150401y Bible, James 2:1.

Tasker, op. cit., p. 56.

"2 0c. cit.

]53Holx Bible, James L:12,
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man's relations with his fellowman, but the secondary teaching also has
significance. Man who judges fellowman infringes on the prerogative of
God, No person has the divine right to judge others; ''the right of judg-
ment belongs to God and to God a]one."l54

The scriptures teach that only God is capable of saving or destroying.

God says, 'l kill and | make alive.”I55

“"The Lord killeth and maketh alive,"
vowed Hannah in prayer.]56 When Naaman came demanding of a shocked [sraelite
king a cure for his leprosy, the king asked, '"Am | God to kill and make
alive?"|57 Jesus added to this evidence when He warned against fearing men,
who at the most, can only kill the body; however, He continued, ''"Fear Him

158

who can destroy both body and soul.,"

159

To God alone belong the issues of
life and death, said the Psalmist., To judge another is to take to one=
self a right which is exclusive to God, "and he is a reckless man who deli-

berately infringes the prerogatives of de.“]60

Great blessings accrue as a result of following God. James made

this clear in several of his teachings, not the least of which is that the

154
> Barclay, op. cit., p. 131.

5
Holy Bible, Deuteronomy 32:39.

56401y Bible, | Samuel 2:6.

I57Holx Bible, 1l Kings 5:7.

8
° Holy Bible, Matthew 10:28,
]59Holx Bible, Psalm 68:20,

60Barclay, op. cit., p. 132,
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follower will become a ''doer of His wor'd.“]6I This is basic to James!

philosophy of practical religion; ""this is a religion of deed as well as

one of profession or creed."]62 This is the heart of James'! teaching "that

163

truth must be received into the heart and expressed in the life." Does

this mean that hearing and attending to the word are unimportant as results
of following God? Absolutely not, Does it mean that humanitarian acts will
suffice, fill the soul, and satisfy God's created likeness? Again, abso-
lutely not according to Conner, who said that James

+ « « did not believe in a godless humanism. He did not believe in a
humanitarianism that tried to sustain itself without faith in God. A
religion of high humanistic ideals and humanitarian deeds can no more
sustain itself apart from God than a tree can bear fruit without
being rooted in mother earth., And James never had any such foolish
dream as that and called it religion., Nor . . . did James believe

in a religion without crﬁed any more than he believed in a religion
of creed without deed.!®

What is the basic doing of the Word? James summed it up in several
ways. He believed that pure and undefiled religion was to visit the father-

less and the widows but to do this under the guidance and leadership of

165

God Other essentials were taught by James, such as 'keeping unspotted

166

from the world," a major teaching of this master teacher, To fulfill

161
Holy Bible, James 1:22,

62Conner, op. cit., p. 205.

Eerdman, General Epistles, p. 19.

]64Conner, op. cit., p. 205,

5Holx Bible, James 1:27.
166
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the royal law handed down by Jesus, ''love thy neighbor as thyself,' was

167 Be filled with patience;I68 let the

169 170

another admonition of the author.

mouth issue forth only pure conversation; pray for the sick; and re-

171

call the erring were others, These form only a few of his teachings.

However, they give an example of what James meant when he declared that
following God makes one a ''doer of the word 11172
One last portion of the epistle of James will be considered in this
paper. In James 4:1-10, the writer made a special plea concerning man's
relationship to God.l73 He gave a list of worldly lusts that separate men
and God. He enjoined God's people to resist these things. Included in
this list were selfishness of the human heart, a desire for possession of
material things, a desire for power, and worldly lusts. James stated that
such desires cause war, war among nations and war within the heart of man.
In the teachings of James, the war of selfishness was contrasted with the

174

peace of true wisdom.,

‘67 oly Bible, James 2:8.

168 oly Bible, James 5:7-11.

'%9451y Bible, James 5:12.

17%01y Bible, James 5:14-15,

17y

1
72 Holy Bible, James 1:22; 25,

l73Holz Bible, James L:1-10,
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A secondary teaching at least implied in this passage, gives the
origin for most of the wars ever fought between nations. Their beginnings

175

can be traced to what James referred to as '"lust.! Among these listed
were the desire for booty, the love of conquest, the consuming ambition to
extend boundaries or longevity of authority, revenge, the implantation of
a new religion, and similar drives that often cause global combat.

James suggested that some men, in order to gain their desired ends,
would resort to prayer. [In James 4:3, the writer stated, 'Ye ask, and re-
ceive not, because ye ask amiss, that you may spend it in your pleasures."176
The true spirit of prayer is submission to the will of God, but prayer for
selfish gain is a perversion, Such prayer is impertinent on the part of
man and an insult to God.,

As his final watchword, James urged his readers to be humble before

God.l77

He assured them that the very greatness of God's love was an im-

mediate and present blessing to the humble. This then is the apex of God's
relationship to man, for though the creature may be unfaithful and unloving,
God stands ready to take into His fold the one who humbly turns to Him. He
""resisteth the proud, but giveth grace to the humble. Be subject therefore

178

unto God,! Only when one humbles himself, sees his need, and knows God

can supply the answer to that need can the proper relationship between God

l75Holz Bible, James 4:2

]76Holx Bible, James 4:2-3.

]77Holx Bible, James k436,

178Holx Bible, James 4:6-7.
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and man be brought about,
In James 4:7, the author gave strength to his readers as he assured
them that the forces of Satan could not overcome a true relationship with
179

God, Peter concurred with James on this issue, for he said,

Be sober, be vigilant; because your adversary the devil, as a
roaring lion, walketh about seeking whom he may devour;

Whom resist steadfast in the faith, knowing that the ?gge afflictions
are accomplished in your brethren that are in the world,

James gave great assurance to his readers, for he gave them the
knowledge that they had access to the Father, God.]81 This had not always
been true. Under the old order, only the priest was allowed to approach
God.]82 By the new and living way men could draw nigh to God.]83
James set forth ethical requirements involved in the approach to God.
To James the ethical and practical were never far apart.184 In Judaism there
had been ceremonial washing of the hands with water to cleanse one and make

him clean enough to approach God.185 James teaches that God required a

great deal more. The phrase came to stand for moral purity. The Psalmist

'7?ﬂ__1 Bible, James 4:7.
lSo_le Bible, | Peter 5:8-9,
lgl_glx Bible, James 4:8.
lg?__lx Bible, Exodus 19:22,
183___x Bible, Hebrews 7:19.
Is&__lx Bible, James 4:8-10.
185

Bible, Exodus 30:19-21.

L—
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186

said, '] will wash mine hands in innocence.' In the New Testament
Timothy said, "Lift up holy hands, . . ."]87 Barclay states,

The very history of the phrase shows a deepening consciousness of what
God demands. Men began by thinking in terms of an outward washing, a
ritual and ceremonial thing; and ended b¥ seeing that the demand of
God is a moral, and not a ritual demand.

189 190

The thought of cleanliness extended to clean lips, clean hands, a

191

clean heart, and a clean mind.'92 The ethical demands made on man by
God included clean words, clean deeds, clean emotions, and clean thoughts.
God desired both inward and outward cleanliness on man's part, for only the
Ypure in heart' shall see God.193

Addingvto this plea for cleanliness, James extended once more his
call for humility. Included in this call was godly sorrow. Jesus had laid
the foundation for the words of James, ''Let your laughter be turned to

194

sorrow and your joy to gloom," when He said, ''"Blessed are they that

mourn, for they shall be comforted.”'95 Remembered sins bring sorrow to

18651y Bible, Psalms 26:6.

]87 oly Bible, | Timothy 2:8.

188garciay, op. cit., pp. 126-127.
]89Holx Bible, Isaiah 6:5-6.

]90Holx Bible, Psalms 24:4,
|9|

192,

oly Bible, Psalms 73:13.

oly Bible, James 4:8.
193

1901y Bible, Matthew 5:8.

95 oly Bible, Matthew 5:4.

oly Bible, Matthew 5: :8.
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the Christian,

In it all, man draws nigh to God and finds Him, for He is always
near at hand, A person's very dependence on God reveals one's only source
of independence which is, of course, the strength one gains from God's
strength. Instead of collapse and defeat due to one's own efforts, a per-
son's life in God will propel that person to victory and will exalt one's

Creator.



CHAPTER VI

Conclusions

Early Jewish Christians contributed immeasurably to the Christian
way of life by assisting in the development of the Gentile church in various
ways, Among their chief contributions are the writings of early New Testa-
ment days, which writings provided literature for instruction and encourage-
ment., The social and ethical concepts laid down by early Jewish Christians
in their lives and writings proved to be profound guides for churches and
individuals, The generally-accepted idea relative to the beginning of the
church among the Gentiles is that Paul, the missionary apostle, initiated
the Gentile church., However, a study of the literature of that period shows
that the Christian religion made its first impact on the Gentile world be-
cause of the dispersal of Jewish Christians throughout extensive reaches
of the known world.I This dispersal came as a result of the death of
Stephen and resulted in the effective spread of the gospel to the cities of

the Gentiles,

They therefore that were scattered abroad upon the tribulation that
arose about Stephen travelled as far as Phoenicia, and Cyprus, and
Antioch, speaking the word to none save only to Jews,

But there were some of them, men of Cyprus and Cyrene, who, when
they were come to Antioch, spake unto the Greeks also, preaching the
Lord Jesus.

H. E. Dana, Jewish Christianity, p. 97.

24oly Bible, Acts 11:19-20,
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The Epistle of James is representative of the type of literature

herein described. |t is an Epistle that deals with the social and ethical
values that are extremely valuable for individual Christians and churches.
Tasker summed up the value of the message of the Epistle as follows:

. « o The Epistle has a permanent message both for the Church as a
whole and for each individual Christian, There would however seem to
be special times, both in the history of the Church and in the spiritual
pilgrimage of the believer, when its message sounds forth with special
relevance. Whenever faith does not issue in love, and dogma, however
orthodox, is unrelated to life; whenever Christians are tempted to
settle down to a self-centered religion, and become oblivious of the
social and material needs of others; or whenever they deny by their
manner of living the creed they profess, and seem more anxious to be
friends of the world than friends of God, then the Epistle of James
has something to say to them which they disregard at their peril.3

The value of this message is proved by the very teachings of the

Epistle of James. |If no other data could be found outside the Epistle
itself, still the teachings are such that the Epistle is easily recognizable
as a practical guide for triumphant Christian living. Throughout the Epistle
are significant ethical values, The primary problem in this study was to
determine these values. In order to do so, the basic ethics--social, per-
sonal, and religious--were used as guidelines.

In the matter of social ethics, i.e., man's duties to his fellow~

man, the following teachings were noted:

(1) One must possess a positive attitude of good will toward others.

James indicated that this is done by being quick to hear good about others,

by being slow to speak evil of others, and by being slow to be wrathful

3R. V. G. Tasker, The General Epistle of James: An Introduction and
Commentary (Grand Rapids, Wm, B. Eerdmans Publishing Company, 1956), p. 10.
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toward one's fellows.4

(2) One should be mindful of those in need. James enjoined Chris-
tians to visit the fatherless and widows and to keep themselves unspotted
from the world.5

(3) One should obey the laws of God, James said that the royal
law is the basic guide; along with it he pleaded for the keeping of the
whole law. In keeping the law, one was to be careful not to show deference
toward the rich.6

(4) One should demonstrate his faith by his works/ It was apparently
not the intention of James to debate the question of whether a man was or is
saved by faith or works; rather, he sought to prove to mankind that, for the
Christian, faith and works were and are inseparable, Possession of true
wisdom is necessary for right relations to exist between fellowmen. James
said that there are two kinds of wisdom., One is from above. The other is
from below. The one from above produces mercy and the fruits of a peace-
maker, The wisdom from below produces bitter jealousy and self—interest.8
In the matter of personal ethics, i.e., man's duties to himself,

the following major teachings were noted:

qulx Bible, James 1:19-20.

Sibid., James 1:27.
6Ibid., James 2:1-13.
7Holx Bible, James 2:14-26,

8Holx Bible, James 3:13-18,
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(1) Man should be true to himself, This included the ability to
rejoice in any condition, even an adverse one. In such a manner the indi-
vidual would grow as a Christian by seeking patience and wisdom, ASuch
times are testing times, and James contended that through such testing
God worked out his will in Christians by making them full-grown, mature,

9

and lacking in no spiritual thing.” Such a man would be deficient in
nothing. No permanent defeat would be suffered in the quest for religion.
Such a person would be true to self and rejoice over the opportunities to
continue the struggle,

(2) oOne should be fair in his dealings with others. Especially
was this true where rich and poor were concerned., Right attitudes bring
rewards and actions.'?

(3) One should guard his speech carefully and discipline his body.
To control one's tongue and body as well was among the most difficult
things one must do in this world., These are almost impossible, but if one
would reach the standard set by James the ability must be used. Only by
such abilities does one possess true religion, avoid sinful self-confidence,

fail to commit sins of omission, attain patience, forego swearing, and

totally consecrate himself to others and cod. 11

9Holz Bible, James 1:2-5; 5:7-11.

]oHolx Bible, James 1:9-25,

Hholy Bible, James 1:26-27; 3:1-12; 4:13-17; 5:7-18.
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In the realm of religious ethics, i.e., man's relation to God,
James admonished the Christian to do the following:
(1) One should recognize his duty to render service to God by
being obedient to His Word, seeing Him as an object of faith, and by knowing
that His will determined issues of life and death.]2
(2) One should see that God is related to believers through His
nature. His names give insight into HIls nature, For example, James used
terms such as ''the father of lights," which showed God's constancy and
unchangableness.13 He continued with a list that demonstrated God's love,
power, and greatness.”+ In addition, James pointed out the moral perfection
of God by showing His goodness, purity, abhorrence to evil, pity, and
mercy.]5
(3) One should recognize God's distinctive abilities. These in-
clude answering prayer, regenerating men, assisting in life relationships,
judging, and saving or destroying men.]6
(4) One should recognize that following God resulted in doing God's
will, speaking no evll, avoiding wrongful desires, being humble, having

patience, engaging in pure conversation, praying for the sick, confessing

sins to one another, seeking the lost and erring, and receiving the

]zﬂglx Bible, James 1:1; 1:21-27; 2:19-23; 4:13-17.
Holy Bible, James 1:17.

Myoly Bible, James 1:27; 3:9; 4:15; 5:4; 5:11,
Holy Bible, James 1:13-18; 5:11,

Holy Bible, James 1:5-8; 1:18; 2:1; 4:12.
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blessings that accrue to those who do God's work.l7

In continuing to solve the primary problem, answers to the author-
ship, date, recipients, canonicity, and basic purpose of the Epistle were
also sought. The evidence of sheer numbers brings one to the conclusion
that the scholars have generally agreed that the James who authored this
Epistle in the New Testament was the younger half=-brother of the Lord
Jesus Christ. Authorship fairly well determined the date, which was fixed
at between L4LO A.D. and 50 A.D. James wrote this epistle to assist Jewish
Christians in their relations with God, man, and self,

Difficulties arose regarding the canonicity of the Epistle. Luther
would not include the Epistle in his list of New Testament Scriptures, saying

that it was Y. . . a right strawy epistle.“]8

However, the weight of evi-
dence fell in favor of the Epistle of James; and, when the majority of
scholars accepted the Lord's half-brother as the author, the epistle became
generally acceptable.

Study revealed that the Epistle of James contains many practical
guiding principles which can elevate daily life relationships and bring
peace to the believer. One who follows the teachings of this Epistlie would
be led from self-centeredness toward an awareness of the social and material

needs of others. One would live what one professes if one practiced the

teachings of this book,

Tholy Bible, James 1:22; 25; 4:1-10; 5:7-20.

]8Tasker, op. cit., pp. 13-14,
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The social and ethical concepts laid down by the early Jewish
Christians have proved to be profound guides for churches and individual
Christians., The Epistle of James, which is representative of first century
Jewish literature, deals with significant social and ethical values. These
social and ethical values are the very heart of the message of the Epistle
of James., Consequently, these values become a practical guide to the layman,
who Is not trained in theology, in applying Christian principles in daily
life relationships.

The primary probiem in this study was to determine the significant
ethical values in the Epistle of James, A study of the literature which
relates to the book of James revealed that the significant ethical values
contained in the Epistle of James fall into three categories: social
ethics, man's duties to his fellowman; personal ethics, man's duties to
himself; and religious ethics, man's duties to God. Social ethics test
one's religion. Personal ethics involve the quest for religion. Religious
ethics test the caliber of one's relationship with God,

[n solving the primary problem, the literature studied, in the
majority of cases, also revealed that the Epistle of James was written by
the younger half-brother of the Lord Jesus Christ. The weight of evidence

showed the Epistle of James to have been written between 40 A.D. and



50 A.D. ", . . to the twelve tribes which are of the Dispersion."I

The place of the Epistle of James in the canon of the Hoiy Bible
was another determination to be made in solving the primary problem. Suffice
it to say that the Epistlé of James became firmly established in the canon
of the western part of Christendom by the end of the fourth century; and it
became universally accepted only after James, the Lord's younger half-
brother, became generally recognized as the author.

The author's purpose was to meet the needs of Jewish Christians
of the Dispersion. These needs ranged from proper attitudes in the face
of trials to praying for one another. In between these teachings he incqr-
porates enough practical and ethical instruction to call early Jewish Chris-
tians and all subsequent believers to make their practice correspond to

their faith.

IHolz Bible, James 1:1,
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